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Commentary on Authenticity and the Origin of Gospel of Barnabas

اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ
)ﺗﺮﺟﻤﻪ از اﻧﮕﻠﻴﺴﯽ (.Copyright FarsiNet Inc -

ﻣﻘﺪﻣﻪ
”و ﭼﻮن ﻋﻴﺴﯽ اﺑﻦ ﻡﺮیﻢ ﮔﻔﺖ” :ای ﺑﻨﯽ اﺱﺮاﺋﻴﻞ ،ﻡﻦ ﭘﻴﺎمﺁور اﷲ ﺑﺮای ﺷﻤﺎ هﺴﺘﻢ ﮐﻪ ﺁﻧﭽﻪ را ﭘﻴﺶ از ﻡﻦ در ﺗﻮرات ﻡﮑﺸﻮف ﺷﺪﻩ ﺗﺄﺋﻴ ﺪ ﻡ ﯽﮐﻨ ﻢ
و ﺷﻤﺎ را ﺑﻪ ﭘﻴﺎمﺁوری ﺑﺸﺎرت ﻡﯽدهﻢ ﮐﻪ ﭘﺲ از ﻡﻦ ﻡﯽﺁیﺪ ﮐﻪ ﻧﺎﻡﺶ ’ﺣﻤﺪﺷﺪﻩ‘ ﻡﯽﺑﺎﺷﺪ“ )ﺱﻮرﻩ .(۶ :۶١
ﻡﺴﻠﻤﺎﻧﺎﻧﯽ ﮐﻪ ای ﻦ ﺁی ﻪ را در ﻗ ﺮﺁن ﻡ ﯽﺧﻮاﻧﻨ ﺪ و ﻗﺮاﺋ ﺖ ﻡ ﯽﮐﻨﻨ ﺪ ،ﺁن را ﮔﻔﺘ ﻪای از ”اﻧﺠﻴ ﻞ اﺻ ﻠﯽ“ ﻡ ﯽﭘﻨﺪارﻧ ﺪ و ﺁن را ﭘﻴﺸ ﮕﻮیﯽ روﺷ ﻦ ﺑ ﺮای
ﻇﻬﻮر ﻡﺤﻤﺪ ﺗﻠﻘﯽ ﻡﯽﮐﻨﻨﺪ .در ﻧﻈﺮ ایﺸﺎن ،اﻧﺠﻴﻞ اﺻﻠﯽ ﻧﻤﯽﺗﻮاﻧﺴﺘﻪ ﻋﻴﺴﯽ را ﭘﺴﺮ ﺧﺪا ﺑﻨﺎﻡﺪ و ﻡﯽﺑﺎیﺴﺖ ﻡﺮگ ﻋﻴﺴﯽ ﺑ ﺮ ﺻﻠﻴﺐ را اﻧﮑ ﺎر ﮐ ﺮدﻩ ﺑﺎﺷ ﺪ.
ﺑﻌﻀﯽ از ﻡﺴﻠﻤﺎﻧﺎن در ﺗﻼش ﺑﺮای ﺑﯽاﻋﺘﺒﺎر ﺱﺎﺧﺘﻦ ﮐﺘﺐ ﻡﻘﺪﺱﻪ ﻡﺴﻴﺤﻴﺎن ،ﺑﻪدﻧﺒﺎل ﻡﺪارﮐﯽ ﻡﯽﮔﺮدﻧﺪ ﮐﻪ ﺑﺎ ایﻦ ﻋﻘﺎیﺪ ﺱﺎزﮔﺎر ﺑﺎﺷﺪ ،ﺣﺘﯽ اﮔﺮ ﮐﻞ ﮐﻠﻴﺴ ﺎ
ﺁﻧﻬﺎ را ﺟﻌﻠﯽ ﻧﺎﻡﻴﺪﻩ ﺑﺎﺷﺪ .یﮑﯽ از ایﻦ ﻡﺪارک ،ﮐﺘﺎﺑﯽ اﺱﺖ ﺑﻪ ﻧﺎم ”اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ“ .در ایﻦ اﻧﺠﻴﻞ ،ﺑﻪ ﮔﻔﺘﻪ ﺑﻌﻀﯽ از ﻡﺴ ﻠﻤﺎﻧﺎن ،ﻡﻄﺎﻝ ﺐ زی ﺎدی هﺴ ﺖ ﮐ ﻪ
ﺑﺎ اﻧﺠﻴﻞهﺎی ﻗﺎﻧﻮﻧﯽ ﺗﻀﺎد دارد اﻡﺎ ﺑﺎ اﻋﺘﻘﺎدات ﻡﺴﻠﻤﺎﻧﺎن هﻤﺴﻮ اﺱﺖ .ایﺸﺎن در ﺑﺤﺚهﺎیﯽ ﮐﻪ ﺑﺎ ﻡﺴﻴﺤﻴﺎن دارﻧ ﺪ ،ﺁﻧ ﻘﺪر ﭘﻴ ﺶ ﻡ ﯽروﻧ ﺪ ﮐ ﻪ ﺁن را اﻧﺠﻴ ﻠﯽ
اﺻﻠﯽای ﻡﯽداﻧﻨﺪ ﮐﻪ از ﺁﺱﻤﺎن ﺑﺮ ﻋﻴﺴﯽ ﻧﺎزل ﺷﺪﻩ و او ﺁن را ﺑﺮ ﺑﺮﻧﺎﺑﺎ ﻓﺮو ﺧﻮاﻧﺪ .ﺑﺮﺧﯽ از ﻡﺴﻠﻤﺎﻧﺎن ﻋﻘﺎیﺪ ﺧ ﻮد را در ﻡ ﻮرد زﻧ ﺪﮔﯽ و ﺗﻌ ﺎﻝﻴﻢ ﻋﻴﺴ ﯽ
ﺑﺮ ﭘﺎیﻪ ایﻦ ﮐﺘﺎب اﺱﺘﻮار ﻡﯽﺱﺎزﻧﺪ ،و ﻧﻪ ﺑﺮ ﻗﺮﺁن و ﮐﺘﺎبﻡﻘﺪس و ﺱﻨﺖ.
یﮏ ﻡﺴﻠﻤﺎن ﭘﺎﮐﺴﺘﺎﻧﯽ ﺑﻪ ﻧﺎم ﺁﺗﺎﺋﻮر رﺣﻴﻢ ﮐﻪ زﺣﻤ ﺖ ﻓﺮاواﻧ ﯽ ﮐﺸ ﻴﺪ ﺗ ﺎ ای ﻦ ”اﻧﺠﻴ ﻞ“ را در ﭘﺎﮐﺴ ﺘﺎن ﺑﺸﻨﺎﺱ ﺎﻧﺪ ،ﭼﻨﻴ ﻦ ﮔﻔﺘ ﻪ اﺱ ﺖ” :اﻧﺠﻴ ﻞ ﺑﺮﻧﺎﺑ ﺎ
یﮕﺎﻧﻪ اﻧﺠﻴﻠﯽ اﺱﺖ ﮐﻪ از یﮑﯽ از ﺷﺎﮔﺮدان ﻋﻴﺴﯽ ﺑﺎﻗﯽ ﻡﺎﻧﺪﻩ ،یﻌﻨﯽ از ﮐﺴﯽ ﮐﻪ ﺑﻴﺸﺘﺮ وﻗﺖ ﺧﻮد را در ﻡﻌﻴﺖ ﻋﻴﺴﯽ در ﻃﻮل ﺱﻪ ﺱﺎل ﺧﺪﻡﺖ او ﮔﺬراﻧﺪ.
ﻼ ﻧﺎدیﺪﻩ ﻡﯽﮔﻴﺮد ﮐ ﻪ یﻮﺣﻨ ﺎ از
ﻝﺬا ،ﺑﺮ ﺧﻼف ﻧﻮیﺴﻨﺪﮔﺎن اﻧﺠﻴﻞهﺎی ﭘﺬیﺮﻓﺘﻪﺷﺪﻩ ،ﺗﺠﺮﺑﻪ و ﺷﻨﺎﺧﺖ ﻡﺴﺘﻘﻴﻤﯽ از ﺗﻌﺎﻝﻴﻢ ﻋﻴﺴﯽ داﺷﺖ “.رﺣﻴﻢ ایﻦ اﻡﺮ را ﮐﺎﻡ ً
اﺑﺘﺪای ﺧﺪﻡﺖ ﻋﻴﺴﯽ از هﻤﺮاهﺎن او ﺑﻮد و ﻡﺘﯽ ﻧﻴﺰ اﻧﺪﮐﯽ ﺑﻌﺪ از ﺁن .او هﻴﭻ ﺷﻮاهﺪی اراﺋ ﻪ ﻧﻤ ﯽده ﺪ ﺗ ﺎ ﻧﺸ ﺎن ده ﺪ ﮐ ﻪ ﺑﺮﻧﺎﺑ ﺎ در ﻃ ﻮل ﺱ ﻪ ﺱ ﺎل ﺧﺪﻡ ﺖ
ﻋﻴﺴﯽ ،واﻗﻌًﺎ ﺷﺎﮔﺮد او ﺑﻮدﻩ اﺱﺖ.
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ﻡﺘﻔﮑﺮ ﻡﺴﻠﻤﺎن دیﮕﺮی ﺑﻪﻧﺎم ﻋﻠﯽ اﮐﺒﺮ ،ﭼﻨﻴﻦ ﮔﻔﺘﻪ اﺱﺖ” :ﻡﺴﻴﺤﻴﺎن اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ را ﺟﺰء ﻻیﻨﻔﮏ ﻋﻬﺪﺟﺪیﺪ ﺑﻪﺷﻤﺎر ﻧﻤ ﯽﺁورﻧ ﺪ و ﮐﻤ ﺘﺮ ﺁن را در
ﮐﻠﻴﺴﺎهﺎیﺸﺎن ﻡﻮﻋﻈﻪ ﻡﯽﮐﻨﻨﺪ .ﺷﻮرای ﮐﻠﻴﺴﺎهﺎ ﺣﺪود ﺱﻴﺼﺪ ﺱﺎل ﭘﻴﺶ از ﻡﺤﻤﺪ ﭘﻴﺎﻡﺒﺮ ،ایﻦ اﻧﺠﻴﻞ را ﻡﺤﮑﻮم ﮐﺮد .ﺑﯽﺷﮏ ﻋﻠﺖ ایﻦ اﻡﺮ ایﻦ ﺑﻮدﻩ ﮐ ﻪ در
ﺁن ﺑﻪروﺷﻨﯽ ﻇﻬﻮر ﻡﺤﻤﺪ ﭘﻴﺎﻡﺒﺮ ﭘﻴﺸﮕﻮیﯽ ﺷﺪﻩ اﺱﺖ “.اﻡﺎ ﻧﺎﻡﺒﺮدﻩ هﻴﭻ ﻡﺪرﮐﯽ دال ﺑﺮ ﻡﺤﮑﻮﻡﻴﺖ ایﻦ ﮐﺘﺎب در ﺷﻮرای ﮐﻠﻴﺴﺎهﺎ اراﺋﻪ ﻧﻤﯽدهﺪ.
ادﻋﺎهﺎی ﻡﺸﺎﺑﻬﯽ از ﺱﻮی ﻋﺒﺪاﻻﺣﺪ داود در ﮐﺘ ﺎب ﻡﺸ ﻬﻮرش ﺑ ﻪﻧ ﺎم ”ﻡﺤﻤ ﺪ در ﮐﺘ ﺎبﻡﻘ ﺪس“ ﻋﻨ ﻮان ﺷ ﺪﻩ .او ﻡ ﯽﻧﻮیﺴ ﺪ” :ای ﻦ اﻧﺠﻴ ﻞ از ﺱ ﻮی
ﮐﻠﻴﺴﺎهﺎ رد ﺷﺪﻩ زیﺮا ﺑﻴﺎن ﺁن ﺑﻴﺸﺘﺮ ﺷﺒﻴﻪ ﻗﺮﺁن اﺱﺖ و ﻧﻴﺰ ﺑﻪ ایﻦ دﻝﻴﻞ ﮐﻪ ﻡﺎهﻴﺖ رﺱﺎﻝﺖ ﻋﻴﺴﯽ ﻡﺴﻴﺢ را ﺑﻪوﺽﻮح ﺑﻴﺎن ﮐﺮدﻩ ،و ﻡﻬﻢﺗﺮ از هﻤﻪ ،ﺑﻪ ای ﻦ
دﻝﻴﻞ ﮐﻪ ﮐﻠﻤﺎت دﻗﻴﻖ ﻋﻴﺴﯽ در ﻡﻮرد ﻡﺤﻤﺪ را ﺽﺒﻂ ﮐﺮدﻩ اﺱﺖ“.
ﺣﺎل ﺣﻘﻴﻘﺖ ﭼﻴﺴﺖ؟ ﭼﺮا ﻡﺴﻴﺤﻴﺎن ایﻦ اﻧﺠﻴﻞ را رد ﻡﯽﮐﻨﻨﺪ؟ ﺁیﺎ ﺑﻪ ایﻦ ﻋﻠﺖ ﮐﻪ ایﻦ ﮐﺘﺎب ﺣﺎوی ﭘﻴﺸﮕﻮیﯽه ﺎیﯽ اﺱ ﺖ در ﻡ ﻮرد ﻡﺤﻤ ﺪ ،ی ﺎ ایﻨﮑ ﻪ
دﻻیﻞ ﻡﺤﮑﻢﺗﺮی ﻋﻠﻴﻪ اﻋﺘﺒﺎر ﺁن وﺟﻮد دارد؟

ﭘﻴﺸﻴﻨﻪ ﮐﺘﺎب
ﻧﺨﺴﺘﻴﻦ ﺑﺎری ﮐﻪ وﺟﻮد ﭼﻨﻴﻦ اﻧﺠﻴﻠﯽ ﻡﻄﺮح ﺷﺪ ،ﺑﻪواﺱﻄﻪ ﮐﺎر ﺟﺮج ﺱِﻴﻞ ﺑﻮد ﮐ ﻪ در ﻡﻘﺪﻡ ﻪ ﺗﺮﺟﻤ ﻪ ﺧ ﻮد از ﻗ ﺮﺁن ﺑ ﻪ ﺱ ﺎل  ١٧٣۴ﺑ ﻪ ﺁن اﺷ ﺎرﻩ
ﮐﺮد .ﺱﻴﻞ در ﻡﻘﺪﻡﻪ ﺧﻮد ﺑﻪ ﺗﺮﺟﻤﻪ اﺱﭙﺎﻧﻴﺎیﯽ ایﻦ ﮐﺘﺎب ،ﻧﻮﺷﺘﻪ ﺷﺨﺼﯽ ﺑﻪﻧﺎم ﻡﺼﻄﻔﯽ اهﻞ ﺁراﻧﺪا اﺷﺎرﻩ ﻡﯽﮐﻨﺪ ﮐﻪ ادﻋﺎ ﮐ ﺮدﻩ ﺑ ﻮد ﮐ ﻪ ﺁن را از ایﺘﺎﻝﻴﺎی ﯽ
ﺗﺮﺟﻤﻪ ﮐﺮدهﺎﺱﺖ .ادﻋﺎ ﺷﺪﻩ ﺑﻮد ﮐﻪ راهﺒﯽ ایﺘﺎﻝﻴﺎیﯽ ﺑﻪﻧﺎم ﺑﺮادر ﻡ ﺎریﻨﻮ ﺁن را از ﮐﺘﺎﺑﺨﺎﻧ ﻪ ﭘ ﺎپ ﺱﻴﮑﺴ ﺘﻮس ﭘﻨﺠ ﻢ ) ،(١۵٩٠-١۵٨۵هﻨﮕ ﺎﻡﯽ ﮐ ﻪ وی در
ﮐﺘﺎﺑﺨﺎﻧﻪاش ﺧﻮاب ﺑﻮد ،دزدیﺪﻩ و ﭘﺲ از ﺧﻮاﻧﺪن ﺁن ،ﻡﺴﻠﻤﺎن ﺷﺪﻩ اﺱ ﺖ .ای ﻦ ﺗﺮﺟﻤ ﻪ ﺑ ﻪﻧﺤ ﻮی از ﻡﻴ ﺎن رﻓ ﺖ ،اﻡ ﺎ ﺑﺨﺸ ﻬﺎیﯽ از ﻡﺘ ﻦ اﺱ ﭙﺎﻧﻴﺎیﯽ ﺁن هﻨ ﻮز
ﻡﻮﺟ ﻮد اﺱ ﺖ .ﺗﺮﺟﻤ ﻪ ایﺘﺎﻝﻴ ﺎیﯽ ﺁن ﺑ ﻪ هﻠﻨ ﺪ راﻩ یﺎﻓ ﺖ و در ﺱ ﺎل  ١٧٠٩ﺟ ﺰو اﻡ ﻮال ﺟِـ ﯽ .اف .ﮐﺮاﻡ ﺮ یﺎﻓ ﺖ ﺷ ﺪ ﮐ ﻪ یﮑ ﯽ از ﻓﺮﺱ ﺘﺎدﮔﺎن ﭘﺎدﺷ ﺎﻩ ﭘ ﺮوس
)ﺁﻝﻤﺎن( ﺑﻮد .او در ﺱﺎل  ١٧١٣ﺁن را ﺑﻪ ﺷﺎهﺰادﻩ اوژن اهﻞ ﺱﺎووﺁ داد و در ﻃﻮل ﺱﺎﻝﻬﺎ دﺱﺖ ﺑﻪ دﺱﺖ ﮔﺸ ﺖ ﺗ ﺎ ایﻨ ﮑﻪ در ﺱ ﺎل  ١٧٣٨ﺑ ﻪ وی ﻦ رﺱ ﻴﺪ و
در ﮐﺘﺎﺑﺨﺎﻧﻪ ﺱﻠﻄﻨﺘﯽ ﻗﺮار دادﻩ ﺷﺪ و هﻨﻮز ﻧﻴﺰ در ﺁﻧﺠﺎ اﺱﺖ.
ﻻﻧْﺴﺪِیﻞ و ﻝﻮرا راگ ﺁن را ﺑ ﻪ اﻧﮕﻠﻴﺴ ﯽ ﺗﺮﺟﻤ ﻪ ﮐﺮدﻧ ﺪ و ﺑ ﻪ ﺱ ﺎل  ١٩٠٧ﺁن را ﺑ ﺎ  ٧٠ﺻ ﻔﺤﻪ ﻡﻘﺪﻡ ﻪ ﺑ ﻪ ﭼ ﺎپ رﺱ ﺎﻧﺪﻧﺪ؛ در ای ﻦ ﻡﻘﺪﻡ ﻪ ،دﻻیﻠ ﯽ
ﻗﺎﻧﻊﮐﻨﻨﺪﻩ اراﺋﻪ ﺷﺪﻩ ﺑﻮد ﺗﺎ ﺷﺮح دهﺪ ﮐﻪ ﭼﺮا ﻡﺤﻘﻘﺎن ﻡﺨﺘﻠﻒ ﺁن را اﻧﺠﻴﻠﯽ ﺟﻌﻠﯽ ﻡﯽداﻧﻨﺪ و ایﻨﮑ ﻪ در ﻗﺮون وﺱ ﻄﯽ ﻧﻮﺷ ﺘﻪ ﺷ ﺪﻩ اﺱ ﺖ .در ﺱ ﺎل ،١٩٠٨
ﺗﺮﺟﻤﻪ ﻋﺮﺑﯽ ﺁن ﺑﺎ ﻡﻘﺪﻡﻪای ﺟﺪیﺪ در ﻗﺎهﺮﻩ اﻧﺘﺸﺎر یﺎﻓﺖ و در ﺱﺎل  ،١٩١۶دو ویﺮایﺶ ﺁن ﺑﻪزﺑﺎن اردو ﻡﻨﺘﺸﺮ ﺷﺪ ﮐﻪ ﻡﺒﺘﻨﯽ ﺑﺮ ﺗﺮﺟﻤﻪ ﻋﺮﺑﯽ ﺑﻮدﻧﺪ.
ﺑﻴﻦ ﺱﺎﻝﻬﺎی  ١٩۶٠و  ١٩٨٠ﺗﺮﺟﻤﻪهﺎی ایﻦ اﻧﺠﻴﻞ ﺑﻪ ﺑﺴﻴﺎری از زﺑﺎﻧﻬﺎی ﮐﺸﻮرهﺎی اﺱﻼﻡﯽ ﻡﻨﺘﺸﺮ ﺷﺪ .ﺗﺮﺟﻤﻪ اﻧﮕﻠﻴﺴﯽ ﺁن ﮐﻪ ﺗﻮﺱﻂ ﻻﻧﺴ ﺪیﻞ
و ﻝﻮرا راگ اﻧﺠﺎم ﺷﺪﻩ ﺑﻮد در ﺱﺎل  ١٩٧٣ﻡﺠﺪدًا در ﭘﺎﮐﺴﺘﺎن ﭼ ﺎپ ﺷ ﺪ و ﺟﺮای ﺪ اردو و اﻧﮕﻠﻴﺴ ﯽ ﺁن را ﺑ ﻪﻋﻨ ﻮان اﻧﺠﻴ ﻞ واﻗﻌ ﯽ ﻋﻴﺴ ﯽ ﻡﻌﺮ ﻓﯽ ﮐﺮدﻧ ﺪ.

2007/09/09

http://www.farsinet.com/injil/barnabas/

 - Commentary on the Authenticity and the Origin of Gospel of Barnabasﺍﻨﺠیل ﺒﺭﻨﺎﺒﺎ

Page 3 of 24

ﺟﺎﻝﺐ ایﻨﺠﺎ اﺱﺖ ﮐﻪ هﻴﭽﻴﮏ از ایﻦ ﺗﺠﺪیﺪ ﭼﺎﭘﻬﺎ ﺣﺎوی ﺁن  ٧٠ﺻ ﻔﺤﻪ ﻡﻘﺪﻡ ﻪ ﻻﻧﺴ ﺪیﻞ و ﻝﻮرا راگ ﻧﻴﺴ ﺘﻨﺪ ،ﻡﻘﺪﻡ ﻪای ﮐ ﻪ ﺷ ﻮاهﺪی اراﺋ ﻪ ﻡ ﯽداد دال ﺑ ﺮ
ایﻨﮑﻪ ایﻦ ﮐﺘﺎب ،اﺛﺮی ﺟﻌﻠﯽ ﻡﺘﻌﻠﻖ ﺑﻪ ﻗﺮون وﺱﻄﯽ اﺱ ﺖ .ﺗﺮﺟﻤ ﻪ اﻧﮕﻠﻴﺴ ﯽ ای ﻦ ﮐﺘ ﺎب اﮐﻨ ﻮن در ﺑﺮیﺘﺎﻧﻴ ﺎ و ﺁﻡﺮیﮑ ﺎ از ﺱ ﻮی ﭼﻨ ﺪیﻦ اﻧﺘﺸ ﺎرات اﺱ ﻼﻡﯽ
ﭼﺎپ ﺷﺪﻩ ،اﻡﺎ هﻴﭽﻴﮏ اﺷﺎرﻩای ﺑﻪ ﻧﺎﺷﺮان ﻗﺒﻠﯽ یﺎ ﺑﻪ ﻡﺘﺮﺟﻤﺎن اوﻝﻴﻪ اﻧﮕﻠﻴﺴﯽ ،یﻌﻨﯽ ﻻﻧﺴﺪیﻞ و ﻝﻮرا راگ ﻧﻤﯽﮐﻨﻨﺪ.

ﻣﻄﺎﻟﺐ و ﭘﻴﺎم ﮐﺘﺎب
ﻼ ﺷﺮﺣﯽ ﺧﻼﺻﻪ از ﻡﻄﺎﻝﺐ ﺁن اراﺋﻪ ﻡﯽدهﻴﻢ:
اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ را ﻡﯽﺗﻮان ﺑﻪ ﭼﻨﺪیﻦ ﺑﺨﺶ ﺗﻘﺴﻴﻢ ﮐﺮد .ذی ً
ﻓﺼﻞهﺎی ٩-١
وﻻدت ﻋﻴﺴﯽ؛ ﮐﻮدﮐﯽ او و ”ﻡﺒﺎﺣﺜﺎﺗﺶ“ ﺑﺎ ﻋﻠﻤﺎی دیﻦ در ﺧﺼﻮص ﺷﺮیﻌﺖ.
ﻓﺼﻞهﺎی ۴٧-١٠
ﻋﻴﺴﯽ ﮐﺘﺎب اﻧﺠﻴﻞ را از ﺧﺪا دریﺎﻓﺖ ﻡﯽﮐﻨﺪ .او رﺱ ﺎﻝﺖ ﺧ ﻮد را ﺁﻏ ﺎز ﻡ ﯽﮐﻨ ﺪ و ﻡﻌﺠ ﺰات ﺑ ﻪﻋﻤ ﻞ ﻡ ﯽﺁورد .او ﻡﻮﻋﻈ ﻪ ﮐ ﺮدﻩ ،ﻡ ﯽﮔﻮی ﺪ” :ﻡ ﻦ
ﻡﺴﻴﺢ ﻡﻮﻋﻮد ﻧﻴﺴﺘﻢ؛ ﻡﺴﻴﺢ ﻡﻮﻋﻮد از ﻧﺴﻞ اﺱﻤﺎﻋﻴﻞ ﺑﻪ دﻧﻴﺎ ﺧﻮاهﺪ ﺁﻡﺪ“.
ﻓﺼﻞهﺎی ٩٨-۴٨
ﺱﺮﺑﺎزان روﻡﯽ ﻋﻴﺴﯽ را هﻤﭽﻮن ﺧﺪا ﭘﺮﺱﺘﺶ ﻡﯽﮐﻨﻨﺪ اﻡﺎ او ﺑﻪ ایﺸﺎن ﻡﯽﮔﻮیﺪ ﮐﻪ ﭘﺴﺮ ﺧﺪا ﻧﻴﺴﺖ .او ﺁﻡﺪﻩ اﺱﺖ ﺗﺎ ﻇﻬﻮر ﻡﺤﻤﺪ را ﺑﺸﺎرت دهﺪ.
ﻓﺼﻞهﺎی ١٢۶-٩٩
ﺟﻤﺎﻋﺖ ﮔﺮد ﻡﯽﺁیﻨﺪ ﺗ ﺎ ﻋﻴﺴ ﯽ را ﭘﺎدﺷ ﺎﻩ ﺱ ﺎزﻧﺪ ،اﻡ ﺎ او ﺱ ﺮزﻡﻴﻦ ﺧ ﻮد را ﺑ ﻪ ﻗﺼ ﺪ دﻡﺸ ﻖ ﺗ ﺮک ﻡ ﯽﮐﻨ ﺪ و ﭘ ﺲ از ﺁن ،ﺑ ﻪ ﺷ ﻬﺮهﺎی دیﮕ ﺮ ﺱ ﻔﺮ
ﻡﯽﮐﻨﺪ.
ﻓﺼﻞهﺎی ١۵٣-١٢٧
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ﻋﻴﺴﯽ ﺷﺎﮔﺮداﻧﺶ را در ﺧﺼﻮص ﺗﻮﺑﻪ ،روزﻩ ،دﻋﺎ ،ﺗﺮس ﺧﺪا و اﺧﻼﻗﻴﺎت واﻻ ﺗﻌﻠﻴﻢ ﻡﯽدهﺪ.
ﻓﺼﻞهﺎی ١٩١-١۵۴
ﻋﻴﺴﯽ در ﺑﺎرﻩ دﻧﻴﺎی ﮔﻨﺎهﮑﺎر ،ﻡﺎهﻴﺖ ﮔﻨﺎﻩ ،اﺣﻴﺎ ،ﺁزادی ،ﺑﻬﺸﺖ ،و ﺗﻘ ﺪیﺮ ازﻝ ﯽ ﺗﻌﻠﻴ ﻢ ﻡ ﯽده ﺪ .هﻤﭽﻨﻴ ﻦ اﺷ ﺎرﻩ ﺷ ﺪﻩ ﮐ ﻪ ﮐ ﺎﺗﺒﯽ ادﻋ ﺎ ﻡ ﯽﮐﻨ ﺪ ﮐ ﻪ
ﮐﺘﺎﺑﯽ ﻡﺨﻔﯽ از ﻡﻮﺱﯽ دیﺪﻩ ﮐﻪ اﻋﻼم ﻡﯽدارد ﮐﻪ ”ﻡﺴﻴﺢ ﻡﻮﻋﻮد از ﻧﺴﻞ اﺱﻤﺎﻋﻴﻞ ﺧﻮاهﺪ ﺑﻮد ،و ﻧﻪ از ﻧﺴﻞ اﺱﺤﺎق“.
ﻓﺼﻞهﺎی ٢٢٢-١٩٢
ﻋﻴﺴﯽ ایﻠﻌﺎزر را زﻧﺪﻩ ﻡﯽﮐﻨﺪ و ﻡﺠﺎزات اورﺷﻠﻴﻢ را ﭘﻴﺸﮕﻮیﯽ ﻡﯽﻧﻤﺎیﺪ .یﻬﻮدیﺎن ﻡﯽﮐﻮﺷﻨﺪ او را ﺱﻨﮕﺴﺎر ﮐﻨﻨﺪ اﻡ ﺎ او ﻧﺎﭘﺪی ﺪ ﻡ ﯽﺷ ﻮد .یﻬ ﻮدا ﺑ ﻪ
او ﺧﻴﺎﻧﺖ ﻡﯽﮐﻨﺪ .ﻋﻴﺴﯽ ﺑﻪ ﺁﺱﻤﺎن ﺑﺮدﻩ ﻡﯽﺷﻮد و ﭼﻬﺮﻩ یﻬﻮدا ﻃﻮری ﺗﻐﻴﻴﺮ ﻡ ﯽﮐﻨ ﺪ ﮐ ﻪ ﺷ ﺒﻴﻪ ﭼﻬ ﺮﻩ ﻋﻴﺴ ﯽ ﺑ ﻪﻧﻈ ﺮ ﺁی ﺪ .یﻬ ﻮدا ﺑ ﻪاﺷ ﺘﺒﺎﻩ ﺑ ﻪ ﺟﺎی ﻋﻴﺴ ﯽ
ﻡﺼﻠﻮب ﻡﯽﺷﻮد .ﻋﻴﺴﯽ ﺑﻪ یﺎران و ﺑﻪ ﻡﺎدرش ﻇﺎهﺮ ﻡﯽﺷﻮد و ﺑﻪ ایﺸ ﺎن ﻡ ﯽﮔﻮی ﺪ ﮐ ﻪ ﻡﺼ ﻠﻮب ﻧﺸ ﺪﻩ ﺑ ﻮدﻩ .او ﺑﺮﻧﺎﺑ ﺎ را ﻡﮑﻠ ﻒ ﻡ ﯽﺱ ﺎزد ﮐ ﻪ اﻧﺠﻴ ﻞ را
ﺑﻨﻮیﺴﺪ .او ﭘﺲ از ﺁن ﺑﻪ ﺁﺱﻤﺎن ﺑﺎز ﻡﯽﮔﺮدد.

ﭘﻴﺎم ایﻦ اﻧﺠﻴﻞ
ﻼ ﺑ ﻪ ﻧﮑ ﺎت اﺻ ﻠﯽ ای ﻦ اﻧﺠﻴ ﻞ اﺷ ﺎرﻩ ﻡ ﯽﮐﻨﻴ ﻢ،
ﻡﺴﻠﻤﺎﻧﺎن ارزش ﺑﺴﻴﺎری ﺑﺮای ایﻦ اﻧﺠﻴﻞ ﻗﺎﺋﻠﻨﺪ زیﺮا ﺗﻌﺎﻝﻴﻤﺶ ﺑﺮ ﻋﻠﻴ ﻪ ﺗﻌ ﺎﻝﻴﻢ ﻋﻬﺪﺟﺪی ﺪ اﺱ ﺖ .ذی ً
ﻧﮑﺎﺗﯽ ﮐﻪ ﻡﺆیﺪ ﺑﺮﺧﯽ از اﻋﺘﻘﺎدات ﻡﺴﻠﻤﺎﻧﺎن اﺱﺖ ،اﻡﺎ ﺑﺎ ﺗﻌﺎﻝﻴﻢ ﻋﻬﺪﺟﺪیﺪ ﻡﺘﻨﺎﻗﺾ ﻡﯽﺑﺎﺷﺪ:
• ﻋﻴﺴﯽ ﺑﻨﺪﻩ ﺧﺪا اﺱﺖ و ﻓﻘ ﻂ ﭘﻴ ﺎمﺁور او اﺱ ﺖ )ﺑﺮﻧﺎﺑ ﺎ ،ﻓﺼ ﻞ  .(۵۵او ﻧ ﻪ ﺧ ﺪا اﺱ ﺖ و ﻧ ﻪ ﭘﺴ ﺮ ﺧ ﺪا ،و ﻧ ﻪ ﻧﻮ ﻋﯽ ﺧ ﺪا )ﺑﺮﻧﺎﺑ ﺎ ،ﻓﺼ ﻞه ﺎی  ۵۵و
.(١٠٠
• ﻋﻴﺴﯽ ﻇﻬﻮر ﻡﺴﻴﺢ ﻡﻮﻋﻮد را ﮐﻪ هﻤﺎﻧﺎ ﻡﺤﻤﺪ اﺱﺖ ﭘﻴﺸﮕﻮیﯽ ﻡﯽﮐﻨﺪ )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞه ﺎی  .(۴۴-۴٢او ﻡﻨﮑ ﺮ ﻡ ﯽﺷ ﻮد ﮐ ﻪ ﻡﺴ ﻴﺢ ﻡﻮﻋ ﻮد اﺱ ﺖ و
ایﻦ ﻋﻨﻮان را ﺑﻪ ﻡﺤﻤﺪ ﻧﺴﺒﺖ ﻡﯽدهﺪ .ﺁن ﭘﺴﺮ اﺑﺮاهﻴﻢ ﮐﻪ ﻗﺮﺑﺎﻧﯽ ﺷﺪ ،اﺱﻤﺎﻋﻴﻞ ﺑﻮد و ﻧﻪ اﺱﺤﺎق )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ .(۴۴
• ﻋﻴﺴﯽ ﭘﻴﺶ از ﻡﺼﻠﻮب ﺷﺪن ،ﺑﻪ ﺁﺱﻤﺎن ﻋﺮوج ﮐﺮد ،و ﻃﻮری ﺷﺪ ﮐﻪ یﻬﻮدا ﺷﺒﻴﻪ ﻋﻴﺴﯽ ﺑﻪﻧﻈﺮ ﺑﺮﺱﺪ )ﺑﺮﻧﺎﺑ ﺎ ،ﻓﺼ ﻞ  .(٢٢٠ﻋﻴﺴ ﯽ ﺑ ﺮ ﺻﻠﻴﺐ
ﻧﻤﺮد )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ  .(٢١۵ﮐﺴﯽ ﮐﻪ ﺑﺮ ﺻﻠﻴﺐ ﻡﺮد ،یﻬﻮدای اﺱﺨﺮیﻮﻃﯽ ﺑﻮد )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ  .(٢١۶ﺣﻮاری ﻮن ﻋﻴﺴ ﯽ ﺟﺴ ﺪ یﻬ ﻮدا را دزدیﺪﻧ ﺪ و
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ادﻋﺎ ﮐﺮدﻧﺪ ﮐﻪ ﻋﻴﺴﯽ زﻧﺪﻩ ﺷﺪﻩ اﺱﺖ .ﺑﺴﻴﺎری از ﺣﻮاریﻮن ،از ﺟﻤﻠﻪ ﭘﻮﻝﺲ ،ایﻦ ﻓﺮیﺐ را ﺗﻌﻠﻴﻢ دادﻩاﻧﺪ.

ﺵﻮاهﺪ ﻣﺮﺑﻮط ﺑﻪ اﺻﺎﻟﺖ ﮐﺘﺎب
ﻡﺴﻴﺤﻴﺎن ﻡﺪﻋﯽاﻧﺪ ﮐﻪ ایﻦ اﻧﺠﻴﻞ در زﻡﺎن رﺱﻮﻻن و ﺷﺎﮔﺮدان ایﺸﺎن و ﭘﺪران ﮐﻠﻴﺴﺎ و ﺷﺎﮔﺮدان ایﺸﺎن وﺟﻮد ﻧﺪاﺷﺘﻪ اﺱﺖ .ﺗﻘﺮیﺒًﺎ هﻤﻪ ﮐﺘﺎبه ﺎی
ﻋﻬﺪﺟﺪیﺪ در ﻧﻮﺷﺘﻪهﺎی ﻡﺴﻴﺤﻴﺎن اوﻝﻴﻪ ﻡﻮرد اﺷﺎرﻩ ﻗﺮار ﮔﺮﻓﺘﻪ ،اﻡﺎ هﻴﭻ ﻧﻮع اﺷﺎرﻩای ﺑﻪ اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﻧﺸﺪﻩ اﺱﺖ .اﻡ ﺎ ﻡﺴ ﻠﻤﺎﻧﺎن ﺑ ﺮای ﻧﺴ ﺨﻪ ﺧﻄ ﯽ ای ﻦ
ﮐﺘﺎب ،ﺗﺎریﺨﭽﻪای ﻃﻮﻻﻧﯽ و ﭘﺮ ﺁب و ﺗﺎب اراﺋﻪ ﻡﯽدهﻨﺪ ﮐﻪ ﺑﻪ روزﮔﺎر ایﺮِﻧﻴﻮس ) ٢٠٠-١٣٠م( ﺑﺎز ﻡﯽﮔﺮدد .ﺑﺮای ﻡﺜﺎل ،رﺣﻴﻢ ﻡﯽﮔﻮیﺪ ﮐﻪ ایﺮﻧﻴ ﻮس
”در ﺗﺄﺋﻴﺪ ﻧﻈﺮات ﺧﻮد ،ﻧﻘﻞ ﻗﻮلهﺎیﯽ ﻡﺒﺴﻮط از اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﺑﻪﻋﻤﻞ ﺁوردﻩ اﺱ ﺖ .ای ﻦ ﻧﺸ ﺎن ﻡ ﯽه ﺪ ﮐ ﻪ اﻧﺠﻴ ﻞ ﺑﺮﻧﺎﺑ ﺎ در ﻗﺮن و اول ﻡﻴ ﻼدی در ﮔ ﺮدش
ﺑﻮدﻩ اﺱﺖ “.وﻗﺘﯽ ﻡﻮﺽﻮع را ﻡﻮرد ﻡﻄﺎﻝﻌﻪ ﻗﺮار ﻡﯽدهﻴﻢ ،ﻡﺸﺎهﺪﻩ ﻡﯽﮐﻨﻴﻢ ﮐﻪ ایﺮﻧﻴﻮس در ﻧﻮﺷﺘﻪهﺎی ﺧﻮد از رﺱﺎﻝﻪ ﺑﺮﻧﺎﺑﺎ ﻧﻘﻞ ﻗﻮل ﻡﯽﮐﻨﺪ ،ﻧﻪ از ﺁﻧﭽﻪ
ﻻ ﺑﻪ ﺗﺸﺮیﺢ ﺗﻌﺎﻝﻴﻢ ﻡﯽﭘﺮدازد ،در ﺣﺎﻝﯽ ﮐﻪ ”اﻧﺠﻴﻞ“ ﺷﺮح زﻧﺪﮔﯽ ﻋﻴﺴﯽ اﺱﺖ(.
ﮐﻪ رﺣﻴﻢ اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﻡﯽﻧﺎﻡﺪ”) .رﺱﺎﻝﻪ“ یﻌﻨﯽ ﻧﺎﻡﻪ و ﻡﻌﻤﻮ ً
رﺣﻴﻢ ادﻋﺎ ﮐﺮدﻩ ﮐ ﻪ در زﻡ ﺎن ﺣﮑﻮﻡ ﺖ اﻡ ﭙﺮاﻃﻮر زﻧ ﻮن ) ۴٧٨م ،(.ﺑﻘﺎی ﺎی اﻧﺠﻴ ﻞ ﺑﺮﻧﺎﺑ ﺎ ﮐﺸ ﻒ ﮔﺮدی ﺪ ،و ﻧﺴ ﺨﻪای از ای ﻦ اﻧﺠﻴ ﻞ ﮐ ﻪ ﺑ ﻪ دﺱ ﺖ
ﺧﻮدش ﻧﻮﺷﺘﻪ ﺷﺪﻩ ﺑﻮدﻩ ،ﺑﺮ ﺱﻴﻨﻪ او یﺎﻓﺖ ﺷﺪ .ﻃﺒﻖ ﻧﻈﺮ او ،ایﻦ ﻧﮑﺘﻪ در ﮐﺘﺎب  ،Acta Sanctoriumﺑﻮﻻﻧﺪ ﺟﻮﻧﯽیﯽ ،ﺟﻠﺪ دوم ،ﺻ ﻔﺤﺎت ،۴۵٠-۴٢٢
ﮐﻪ ﺑﻪ ﺱﺎل  ١۶٩٨در ﺷﻬﺮ ﺁﻧ ْـﻮِر اﻧﺘﺸﺎر یﺎﻓﺘﻪ ،ذﮐﺮ ﺷﺪﻩ اﺱﺖ .اﻡﺎ ﺁﻧﭽﻪ ایﻦ ﮐﺘﺎب ﻡﯽﮔﻮیﺪ ایﻦ اﺱﺖ ﮐﻪ ﻧﺴﺨﻪای از اﻧﺠﻴﻞ ﺑﻪ روایﺖ ﻡ ﺘﯽ ﮐ ﻪ ﺧ ﻮ ِد ﺑﺮﻧﺎﺑ ﺎ
ﻧﺴﺨﻪﺑﺮداری ﮐﺮدﻩ ﺑﻮدﻩ ،ﺑﺮ ﺱﻴﻨﻪ اﻡﭙﺮاﻃﻮر یﺎﻓﺖ ﺷﺪﻩ .ایﻦ ﺗﺤﺮیﻒ ﻋﻤﺪی از ایﻦ ﮐﺘﺎب ،ﺻﺪق ﮔﻔﺘﺎر رﺣﻴﻢ را ﻡﻮرد ﺗﺮدیﺪ ﻗﺮار ﻡﯽده ﺪ .او ﮐﻠﻤ ﺎت ”ﺑ ﻪ
روایﺖ ﻡﺘﯽ ﮐﻪ ﺧﻮد ﺑﺮﻧﺎﺑﺎ ﻧﺴﺨﻪﺑﺮداری ﮐﺮدﻩ ﺑﻮدﻩ“ را از ﻗﻠﻢ اﻧﺪاﺧﺘﻪ و ﺑﻪﺟﺎی ﺁن ﻧﻮﺷﺘﻪ ”اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ“.

ﺵﻮاهﺪی از ﺕﺎریﺦ اﺳﻼم
از ﺁﻧﺠﺎ ﮐﻪ ﺷﻮاهﺪ ﻡﺮﺑﻮط ﺑﻪ ﺗﺎریﺦ ﻡﺴﻴﺤﻴﺖ ،ﮔﺎﻩ از ﺱﻮی ﺑﺮﺧﯽ ﻡﺴﻠﻤﺎﻧﺎن رد ﻡﯽﺷﻮد ،ﻝﺬا ﺑﺎیﺪ ﺑﻪ ﺷﻮاهﺪی از ﺗﺎریﺦ اﺱﻼم اﺷ ﺎرﻩ ﮐﻨﻴ ﻢ .ﻡﻄﺎﻝﻌ ﻪ
ﯽ ﻧﺠ ﺮان داﺷ ﺘﻪ اﺱ ﺖ .در زﻡ ﺎن وﻻدت
ﺱﻨﺖ اﺱﻼم و روایﺎت ﺗﺎریﺨﯽ اﺱﻼﻡﯽ ﺣﺎﮐﯽ از ایﻦ اﺱﺖ ﮐﻪ ﻡﺤﻤﺪ ،ﭘﻴﺎﻡﺒﺮ اﺱﻼم ،رواﺑﻂ ﺧﻮﺑﯽ ﺑ ﺎ ﺣ ﺎﮐﻢ ﻡﺴ ﻴﺤ ِ
ﻡﺤﻤﺪ ،اﻋﺮاب ﺑﺎ ﻡﺴﻴﺤﻴﺎن ﺣﺒﺸﻪ و ﻧﻴﺰ ﺑﺎ ﺱﻪ ﺷﺎﺧﻪ ﻡﺴﻴﺤﻴﺖ در ﺧﺎورﻡﻴﺎﻧﻪ ،یﻌﻨﯽ ﻡﺴﻴﺤﻴﺖ ﺑﻴﺰاﻧﺘﻴﻨﯽ ،ﻧﺴﻄﻮری ،و یﻌﻘﻮﺑ ﯽ-ﻡﻮﻧﻮﻓﻴﺰی ﺘﯽ )ﺗ ﮏﻃﺒﻴﻌ ﺘﯽ(
در ﺗﻤﺎس ﺑﻮدﻩاﻧﺪ .ﻧﺴﻄﻮریهﺎ ﺗﺄﺛﻴﺮ ﺑﻴﺸﺘﺮی ﺑﺮ اﻋﺮاب داﺷﺘﻨﺪ .ﺑﺮ اﺱﺎس ﻧﻮﺷﺘﻪ اﺑﻦاﺱﺤﺎق ،ﺗﺼﺎویﺮ ﻡﺮیﻢ و ﻋﻴﺴﯽ را ﻡﯽﺷﺪ ﺑﺮ یﮑﯽ از دیﻮارهﺎی ﮐﻌﺒﻪ
دیﺪ.
ﺱﻨﺖ اﺱﻼم ﺑﻪ هﻴﺄتهﺎی ﻡﺨﺘﻠﻒ ﻡﺴﻴﺤﯽ اﺷﺎرﻩ دارد ﮐﻪ ﺑﺮای ﺑﺤﺚ ﺑﺎ ﻡﺤﻤﺪ ﻧﺰد او ﻡﯽﺁﻡﺪﻧﺪ .یﮏ ﺑﺎر ،ﮔﺮوهﯽ ﻡﺘﺸﮑﻞ از ﺷﺼﺖ ﻧﻔﺮ ﺑﻪره ﺒﺮی

2007/09/09

http://www.farsinet.com/injil/barnabas/

 - Commentary on the Authenticity and the Origin of Gospel of Barnabasﺍﻨﺠیل ﺒﺭﻨﺎﺒﺎ

Page 6 of 24

ﻋﺒﺪاﻝﻤﺴﻴﺢ ،اﺱﻘﻒ ﻧﺠﺮان ،در ﻡﺴﺠﺪ ﻡﺪیﻨﻪ ﺑﺎ ﻡﺤﻤﺪ دیﺪار ﮐﺮدﻧﺪ و ﺑﺎ او در ﺑﺎرﻩ اﻝﻮهﻴﺖ ﻡﺴﻴﺢ ﺑ ﻪ ﺑﺤ ﺚ ﭘﺮداﺧﺘﻨ ﺪ .ﻡﺤﻤ ﺪ ﺑ ﻪ ایﺸ ﺎن ﮔﻔ ﺖ ﮐ ﻪ ﻋﻴﺴ ﯽ ﺧ ﺪا
ﻧﻴﺴﺖ .ﮔﻔﺘﻪ ﻡﯽﺷﻮد ﮐﻪ در ﻗﺮﺁن )ﺱﻮرﻩ  (٧٠-۴٠ :٣ﺑﻪ ایﻦ رویﺪاد اﺷﺎرﻩ ﺷﺪﻩ اﺱﺖ .ایﻦ ﻡﻼﻗﺎت ﺑﻬﺘﺮیﻦ ﻓﺮﺻﺖ ﺑﻮد ﺗﺎ ﺑﻪ اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﺑﻪﻋﻨﻮان ﺷ ﺎهﺪی
ﺑﺮ ﻋﻠﻴﻪ ادﻋﺎی ﻡﺴﻴﺤﻴﺎن اﺷﺎرﻩ ﺷﻮد ،اﻡﺎ ﭼﻨﻴﻦ ﻧﺒﻮد ﭼﻮن ﭼﻨﻴﻦ اﻧﺠﻴﻠﯽ وﺟﻮد ﻧﺪاﺷﺖ .ﺧﺪا ﻧﻴﺰ ﺁیﻪای در ﻡﻮرد ایﻦ اﻧﺠﻴﻞ ﺑﺮ ﻡﺤﻤﺪ ﻧﺎزل ﻧﮑﺮد.
یﻮﺣﻨ ﺎی دﻡﺸ ﻘﯽ )وﻓ ﺎت  ٧۵٣م (.ﮐ ﻪ ﺑ ﻪ یﺤ ﻴﯽ اﺑ ﻦ ﻡﻨﺼ ﻮر ﻡﺸ ﻬﻮر اﺱ ﺖ و ﭘﺴ ﺮ یﮑ ﯽ از ﮐ ﺎرﮔﺰاران ﺣﮑﻮﻡ ﺘﯽ و ﺧﺰاﻧ ﻪدار ﺧﻠﻴﻔ ﻪ ﻡﻌﺎوی ﻪ و
ﻋﺒﺪاﻝﻤﺎﻝﮏ ﺑﻮد ،در ﻡﻮرد ﻡﻄﺎﻝﺐ ﺑﺴﻴﺎری ،از ﺟﻤﻠ ﻪ اﻝﻮهﻴ ﺖ ﻡﺴ ﻴﺢ ﻡﻄﻠ ﺐ ﻧﻮﺷ ﺖ .اﮔ ﺮ ﭼﻨﻴ ﻦ اﻧﺠﻴﻠ ﯽ در ﺁن زﻡ ﺎن وﺟ ﻮد داﺷ ﺖ ،ﻗﻄﻌ ًﺎ او ﺑ ﻪ ﺁن اﺷ ﺎرﻩ
ﻡﯽﮐﺮد.
اﺱﻘﻒ ﺗﻴﻤﻮﺗﻪﺋﻮس )وﻓﺎت  ٨٢٣م (.ﮐﻪ دورﻩ ﺧﺪﻡﺖ ﮐﻠﻴﺴﺎیﯽاش ﺷﺎﻡﻞ دورﻩ اوج ﻗﺪرت ﻋﺒﺎﺱﻴﺎن در ﺑﻐﺪاد ،در زﻡﺎن ه ﺎروناﻝﺮﺷ ﻴﺪ )٨٠٩-٧٨۶
م (.ﻡﯽﺷﻮد ،در ﺟﻠﺴﺎت ﻡﺒﺎﺣﺜﻪ در درﺑﺎر ﺧﻠﻴﻔﻪ ﻡﻮﺱﯽاﻝﻬﺎدی ) ٧٨۶-٧٨۵م (.ﺷﺮﮐﺖ ﺟﺴﺖ .ایﻦ ﻡﺒﺎﺣﺜﺎت ﻧﻪ ﻓﻘ ﻂ ﺷ ﺎﻡﻞ دﻓ ﺎع از ﻋﻘﺎی ﺪ درﺱ ﺖ ﺱ ﻼﻡﯽ
ﺑﺮ ﻋﻠﻴﻪ ﻡﺘﻔﮑﺮان ﺁزاد و ﺑﺪﻋﺖﮔﺰار ﻡﯽﺷﺪ ،ﺑﻠﮑﻪ ﺷﺎﻡﻞ ﭼﻬ ﺎر اﻧﺠﻴ ﻞ ﻧ ﻴﺰ ﻡ ﯽﮔﺮدی ﺪ .اﻡ ﺎ ﻃﺒ ﻖ ﻡ ﺪارک ﻡﻮﺟ ﻮد ،هﻴﭽﮑ ﺲ ﺑ ﻪ اﻧﺠﻴ ﻞ ﺑﺮﻧﺎﺑ ﺎ اﺷ ﺎرﻩ ﻧﮑ ﺮد.
ﻋﻠﻤﺎی اﺱﻼم در ﻡﻮرد اﻝﻮهﻴﺖ و ﺷﺨﺺ ﻋﻴﺴﯽ ﺑﺤﺚ ﮐﺮدﻧﺪ ،اﻡﺎ هﻴﭽﮕﺎﻩ ﺑﻪ ایﻦ اﻧﺠﻴ ﻞ اﺷ ﺎرﻩ ﻧﮑﺮدﻧ ﺪ .ﺧﻠﻴﻔ ﻪ ﺟﻌ ﻔﺮ اﻝﻤﺘﻮﮐ ﻞ ) ٨۶١-٨۴٧م (.ﮐ ﻪ ﺣﻘ ﻮق
ﻡﺬهﺒﯽ و ﺣﻖ ﺑﻨﺎی ﮐﻠﻴﺴﺎ را ﻝﻐﻮ ﮐﺮد و ﻗﻮاﻧﻴﻦ ﺗﺒﻌﻴﺾ ﺑﺮای ﻡﺴﻴﺤﻴﺎن و یﻬﻮدیﺎن را وﺽﻊ ﻧﻤ ﻮد ،در درﺑ ﺎر ﺧ ﻮد ﺑ ﺎ اﺷﺨﺎﺻ ﯽ ﻧﻈ ﻴﺮ اﺱ ﻘﻒ ایﻠﻴ ﺎ ﻡﺒﺎﺣﺜ ﻪ
ﻡﯽﮐﺮد .اﻡﺎ در ایﻨﺠﺎ ﻧﻴﺰ هﻴﭽﮑﺲ ﺑﻪ اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﺑﻪﻋﻨﻮان ﻡﺮﺟﻊ اﺱﺘﻨﺎد ﻧﮑﺮد.
ﮐﺘﺎب اﻝﻔﻬﺮﺱﺖ ﻧﻮﺷﺘﻪ اﺑﻮاﻝﻔﺮج ﻡﺤﻤﺪ اﺑﻦ اﺱ ﺤﺎق اﻝﻨ ﺪیﻢ ) ٩٩٠-٩٣۵م (.ﮐ ﻪ ﻡﺴ ﻠﻤﺎﻧﺎن ﻡ ﯽﮔﻮیﻨ ﺪ ﺑ ﻪ ﺗﻤ ﺎم ﻡﺮاﺣ ﻞ ﻓﺮهﻨ ﮓ ﻗ ﺮون وﺱ ﻄﯽ اﺷ ﺎرﻩ
ﮐﺮدﻩ اﺱﺖ ،ﻓﻬﺮﺱﺖ ﻃﻮیﻠﯽ از ﮐﺘﺎبهﺎ و ﻧﻮیﺴﻨﺪﮔﺎن ﺑﻪدﺱﺖ دادﻩ اﺱﺖ .او ﻓﻬﺮﺱﺘﯽ از ﺗﻤﺎم ﮐﺘﺎبهﺎیﯽ را ﮐﻪ ﮐﺘﺎبﻡﻘﺪس را ﺗﺸ ﮑﻴﻞ ﻡ ﯽدهﻨ ﺪ اراﺋ ﻪ دادﻩ،
اﻡﺎ در هﻴﭻ ﺟﺎ ﺑﻪ اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ اﺷﺎرﻩ ﻧﮑﺮدﻩ اﺱﺖ.
ﻡﺴﻠﻤﺎﻧﺎن ﻗﺮنهﺎ ﺑﺮ اﺱﭙﺎﻧﻴﺎ ﺣﮑﻮﻡﺖ ﮐﺮدﻧﺪ ) ١۴٩٢-٧۵۶م (.و ﮔﻔﺖ و ﺷﻨﻮدهﺎی ﺑﺴﻴﺎری ﻡﻴﺎن ﻡﺴ ﻠﻤﺎﻧﺎن و ﻡﺴ ﻴﺤﻴﺎن ﺻ ﻮرت ﮔﺮﻓ ﺖ ،اﻡ ﺎ هﻴ ﭻ
ﻡﺴﻠﻤﺎﻧﯽ هﺮﮔﺰ ایﻦ اﻧﺠﻴﻞ را ﺑﻪﻋﻨﻮان ﺷﺎهﺪی ﺑﺮ ﻋﻠﻴ ﻪ اﻋﺘﻘ ﺎدات ﻡﺴ ﻴﺤﻴﺖ اراﺋ ﻪ ﻧ ﺪاد .در ای ﻦ دورﻩ ،ﻧﻮیﺴ ﻨﺪﮔﺎن و ﻡﻮرﺧ ﺎن و ﻓﻼﺱ ﻔﻪ ﻡﺴ ﻠﻤﺎن ﺑﺴ ﻴﺎری
ﺑﻮدﻧﺪ ﻧﻈﻴﺮ اﻝﻔﺎراﺑﯽ )وﻓﺎت  ٩۵٠م ،(.اﻝﻤﺴﻌﻮدی )وﻓ ﺎت  ٩۵۶م ،(.اﻝﻘﻨ ﺪی )وﻓ ﺎت  ٩۶١م ،(.اﺑ ﻦ ﺣ ﺰم )وﻓ ﺎت  ١٠۶٣م ،(.اﻝﻐﺰا ﻝﯽ )وﻓ ﺎت  ١١١١م،(.
اﺑﻮاﻝﻌﺒ ﺎس اﻝﻌ ﺎرف )وﻓ ﺎت  ١١۴١م ،(.اﺑ ﻦ رﺷ ﺪ )وﻓ ﺎت  ١١٩٨م ،(.ﻡﺤ ﯽاﻝ ﺪیﻦ اﺑ ﻦ اﻝﻌﺮﺑ ﯽ )وﻓ ﺎت  ١٢۴٠م (.و اﺑ ﻦ ﺧﻠ ﺪون )وﻓ ﺎت  ١۴٠۶م .(.اﻡ ﺎ
هﻴﭽﻴﮏ از ایﺸﺎن ﺑﻪ ایﻦ ﮐﺘﺎب اﺷﺎرﻩ ﻧﮑﺮدﻩ اﺱﺖ .ﺑﻪﻋﻼوﻩ ،در هﻴﭽﻴ ﮏ از ﮐﺘ ﺎبه ﺎی ﺗﻔﺴ ﻴﺮ ﻗ ﺮﺁن ﮐ ﻪ ﭘﻴ ﺶ از ١٧٠٠م .ﻧﻮﺷ ﺘﻪ ﺷ ﺪﻩ ،از ای ﻦ ﮐﺘ ﺎب ﻧ ﺎم
ﻼ ﺑ ﻪ ﺷ ﺮح ای ﻦ ﻧﮑﺘ ﻪ
ﺑﺮدﻩ ﻧﺸﺪﻩ اﺱﺖ .ﻝﺬا ﺑﺴﻴﺎر دﺷﻮار ﺑﺘﻮان ﺑﺎور ﮐﺮد ﮐﻪ ایﻦ اﻧﺠﻴﻞ ﻡﯽﺗﻮاﻧﺴﺘﻪ ﭘﻴ ﺶ از ﻗﺮن ﭼﻬ ﺎردهﻢ ﻡﻴ ﻼدی وﺟ ﻮد داﺷ ﺘﻪ ﺑﺎﺷ ﺪ .ذی ً
ﻡﯽﭘﺮدازیﻢ.
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ﺵﻮاهﺪی از ﺧﻮد ﮐﺘﺎب
ﻇﺎهﺮ ﻓﻴﺰیﮑﯽ ﻧﺴﺨﻪ ﺧﻄﯽ اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﮐﻪ اﻡﺮوز در دﺱﺘﺮس اﺱﺖ ،ﺑﺎ ﺗﻮﺟﻪ ﺑﻪ ﻧﺤﻮﻩ ﺻﺤﺎﻓﯽ و ﺱﺒﮏ ﻧﮕﺎرش و واژﮔ ﺎﻧﺶ ،ﺣ ﺎﮐﯽ از ﺁن اﺱ ﺖ
ﮐﻪ ﺑﻴﻦ ﺱﺎﻝﻬﺎی  ١۵٠٠ﺗﺎ  ١۵٩٠م .ﻧﻮﺷﺘﻪ ﺷﺪﻩ اﺱﺖ.
ﻧﺨﺴﺖ ﺑﻪ ﺷﻮاهﺪ داﺧﻠﯽ ﻡﺘﻦ ﻡﯽﭘﺮدازیﻢ .ﺧﺪا در ﺗﻮرات ﺑﻪ ﺑﻨﯽ اﺱﺮاﺋﻴﻞ اﻡﺮ ﮐﺮد ﮐﻪ ﺱﺎل یﻮﺑﻴﻞ را ﻧﮕﺎﻩ دارﻧﺪ” :ایﻦ ﺱﺎل ﭘﻨﺠﺎهﻢ ﺑﺮای ﺷﻤﺎ ﺱ ﺎل
یﻮﺑﻴﻞ ﺧﻮاهﺪ ﺑﻮد “.اﻡﺎ اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﺑﻪهﻨﮕﺎم اﺷﺎرﻩ ﺑﻪ ﺱﺎل یﻮﺑﻴﻞ ،ﺑﺮای ﺁن ﻓﻮاﺻﻞ ﺻﺪﺱ ﺎﻝﻪ ﻗﺎﺋ ﻞ ﻡ ﯽﺷ ﻮد )ﺑﺮﻧﺎﺑ ﺎ ،ﻓﺼ ﻞ  .(٨٢ﻧﻮیﺴ ﻨﺪﻩ ای ﻦ رﻗ ﻢ را از
ﮐﺠﺎ ﺁوردﻩ اﺱﺖ؟
در ﺣﺪود ﺱﺎل  ،١٣٠٠ﭘﺎپ ﺑﻮﻧﻴﻔﺎس هﺸﺘﻢ ﺑﺮای ﮐﻠﻴﺴﺎ ﻓﻮاﺻﻞ زﻡﺎﻧﯽ یﮑﺼﺪﺱﺎﻝﻪ را ﺗﻌﻴﻴﻦ ﮐﺮد .در ﺱﺎل ١٣۴٣م .ﭘﺎپ ﮐﻠﻤﻨﺖ ﺷﺸﻢ ﺁن را ﻡﺠ ﺪدًا
ﺑﻪ ﭘﻨﺠﺎﻩ ﺱﺎل ﺗﻘﻠﻴﻞ داد و ﺑﻌﺪًا ﭘﺎپ ﭘﻞ دوم )١۴٧١-١۴۶۴م (.ﺁن را ﺑﻪ ﺑﻴﺴﺖ و ﭘﻨﺞ ﺱﺎل ﮐﺎهﺶ داد .ﺑﻪﻧﻈﺮ ﻡﯽرﺱﺪ ﮐﻪ ﻧﻮیﺴﻨﺪﻩ ﭼﻴﺰی در ﺑﺎرﻩ ﺣﮑﻢ ﭘ ﺎپ
ﻡﯽداﻧﺴﺘﻪ ،اﻡﺎ ﺗﺼﻮر ﻡﯽﮐﺮدﻩ ﮐﻪ ﺁن را ﻋﻴﺴﯽ ﻡﻘﺮر ﮐﺮدﻩ اﺱﺖ .ایﻦ ﻡﺎ را ﺑﻪ ایﻦ ﻧﺘﻴﺠﻪ ﻡﯽرﺱ ﺎﻧﺪ ﮐ ﻪ ای ﻦ اﻧﺠﻴ ﻞ ﻧﻤ ﯽﺗﻮاﻧﺴ ﺘﻪ زودﺗ ﺮ از ﺱ ﺎل ١٣٠٠م.
ﻧﻮﺷﺘﻪ ﺷﺪﻩ ﺑﺎﺷﺪ.
ﭼﻨﺪیﻦ ﻧﻘﻞ ﻗﻮل از داﻧﺘﻪ یﺎﻓﺖ ﻡﯽﺷﻮد ﮐﻪ در ایﻦ اﻧﺠﻴﻞ ﺑﻪ ﻋﻴﺴﯽ ﻧﺴﺒﺖ دادﻩ ﺷﺪﻩ اﺱﺖ .ﺑﺮای ﻡﺜﺎل ،اﺻﻄﻼح ﻡﻮرد اﺱﺘﻔﺎدﻩ داﻧﺘﻪ ،یﻌ ﻨﯽ ”ﺧ ﺪایﺎن
دروﻏﻴﻦ و دروﻏﮕﻮ“ ،در ﻓﺼﻞهﺎی  ٢١٧ ،٧٨ ،٢٣ایﻦ اﻧﺠﻴﻞ ﺑﻪﮐﺎر رﻓﺘﻪ ﮐ ﻪ ﻧ ﻪ در ﮐﺘ ﺎبﻡﻘ ﺪس اﺱ ﺘﻔﺎدﻩ ﺷ ﺪﻩ و ﻧ ﻪ در ﻗ ﺮﺁن ،اﻡ ﺎ در ای ﻦ اﻧﺠﻴ ﻞ یﺎﻓ ﺖ
ﻡﯽﺷﻮد .ﺗﻮﺻﻴﻒ ﺟﻬﻨﻢ در ایﻦ اﻧﺠﻴﻞ ﺑﻪﮔﻮﻧﻪای ﭼﺸﻤﮕﻴﺮ ﺷﺒﺎهﺖ ﺑﻪ ﺗﺨﻴﻼت داﻧﺘﻪ در ﺑﺎرﻩ ﺟﻬﻨﻢ و ﺑﺮزج و ﺑﻬﺸ ﺖ دارد .در ﻓﺼ ﻞ  ١٧٨ای ﻦ اﻧﺠﻴ ﻞ ﺁﻡ ﺪﻩ
ﮐﻪ ﻧـُﻪ ﺁﺱﻤﺎن وﺟﻮد دارد ﮐﻪ ﺑﺎز ﻡﺎ را ﺑﻪ یﺎد داﻧﺘﻪ ﻡﯽاﻧ ﺪازد .ﺷ ﺎیﺎن ذﮐ ﺮ اﺱ ﺖ ﮐ ﻪ داﻧﺘ ﻪ ی ﮏ ﻧﻮیﺴ ﻨﺪﻩ ایﺘﺎﻝﻴ ﺎیﯽ ﺑ ﻮد ﮐ ﻪ در دورﻩ ﺑﻮﻧﻴﻔ ﺎس هﺸ ﺘﻢ زﻧﺪﮔ ﯽ
ﻡﯽﮐﺮد .او ﻧﻮﺷﺘﻦ ”ﮐﻤﺪی اﻝﻬﯽ“ ﻡﻌﺮوف ﺧﻮد را ﺑﻪ ﺱﺎل ١٣٠٠م .ﺁﻏﺎز ﮐﺮد.
در ایﻦ اﻧﺠﻴﻞ ﻋﻨﺎﺻﺮ دیﮕﺮی ﻡﺘﻌﻠﻖ ﺑﻪ ﻗﺮون وﺱﻄﯽ یﺎﻓﺖ ﻡﯽﺷﻮد .در ﻓﺼﻞ  ١٩۴ﮔﻔﺘﻪ ﻡﯽﺷﻮد ﮐﻪ ﺧﺎﻧﻮادﻩ ایﻠﻌﺎزر ارﺑﺎب ی ﺎ ﺣ ﺎﮐﻢ دو ﺷ ﻬﺮک
ﺑﻮدﻧﺪ ،ﻡﺠﺪﻝﻴﻪ و ﺑﻴﺖﻋﻨﻴﺎ .در ﺁن روزﮔﺎر ،ﺱﺮزﻡﻴﻦ ﻓﻠﺴﻄﻴﻦ را روﻡﻴﻬﺎ ﺗﺤﺖ اﺷﻐﺎل داﺷﺘﻨﺪ ،ﻝﺬا ﺱﻴﺴﺘﻤﯽ ﺗﺤﺖ ﻋﻨﻮان ”ﺣﺎﮐﻢ“ وﺟﻮد ﻧﺪاﺷﺖ .ای ﻦ اﺷ ﺎرﻩ
ﺣﺎﮐﯽ از ﻧﻈﺎم ﻓﺌﻮداﻝﯽ اﺱﺖ ﮐﻪ در ﻗﺮون وﺱﻄﯽ ﻡﺘﺪاول ﺑﻮد.
اﺷﺎرﻩ ﺑﻪ ﺑﺸﮑﻪ ﺷ ﺮاب در ﻓﺼ ﻞ  ١۵٢ی ﮏ اﺷ ﺘﺒﺎﻩ ﺗ ﺎریﺨﯽ اﺱ ﺖ .روﺷ ﻬﺎی ﻡﺘ ﺪاول در دادﮔﺎهﻬ ﺎ ﮐ ﻪ در ﻓ ﺼﻞ  ١٢١ﻡ ﻮرد اﺷ ﺎرﻩ ﻗ ﺮار ﮔﺮﻓﺘ ﻪ،
ایﺠﺎب ﻡﯽﮐﻨﺪ ﮐﻪ ﻧﻮیﺴﻨﺪﻩ ﺑﺎ ﺟﺎﻡﻌﻪ ﻗﺮون وﺱﻄﯽ ﺁﺷﻨﺎ ﺑﻮدﻩ ﺑﺎﺷﺪ .در ﭘﺮﺗﻮ ﺷﻮاهﺪ ﻡﺬﮐﻮر و ﺑﺴﻴﺎری دیﮕﺮ ﮐﻪ در ایﻨﺠﺎ ذﮐ ﺮ ﻧﺸ ﺪﻩ ،ﭼ ﻪ ﺷ ﻮاهﺪ ﺧ ﺎرﺟﯽ و
ﭼﻪ داﺧﻠﯽ ،ﻡﯽﺗﻮان ﻡﺸﺎهﺪﻩ ﮐﺮد ﮐﻪ ایﻦ اﻧﺠﻴﻞ ﻡﯽﺑﺎیﺴﺖ ﺑﻪدﺱﺖ ﮐﺴﯽ ﻧﻮﺷﺘﻪ ﺷﺪﻩ ﺑﺎﺷﺪ ﮐﻪ ﻗﺮنهﺎ ﺑﻌﺪ از ﺑﺮﻧﺎﺑﺎی ﻡﺬﮐﻮر در ﻋﻬﺪﺟﺪیﺪ ﻡﯽزیﺴﺘﻪ اﺱﺖ.
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اﺵﺘﺒﺎهﺎت و ﺕﻨﺎﻗﻀﺎت
 -١در ایﻦ اﻧﺠﻴﻞ ﺁﻡﺪﻩ ﮐﻪ ﻋﻴﺴﯽ در زﻡﺎﻧﯽ وﻻدت یﺎﻓﺖ ﮐﻪ ﭘﻴﻼﻃﺲ ﻓﺮﻡﺎﻧﺪار ﻓﻠﺴ ﻄﻴﻦ ﺑ ﻮد .اﻡ ﺎ ﻡﻄ ﺎﺑﻖ ﮔﺰارﺷ ﻬﺎی ﺗ ﺎریﺨﯽ ،ﭘﻴﻼﻃ ﺲ ﺑﻌ ﺪ ﺱ ﺎل
٢۶م ﺑﻪ ﻓﺮﻡﺎﻧﺪاری ﻓﻠﺴﻄﻴﻦ ﻡﻨﺼﻮب ﺷﺪ .هﻤﭽﻨﻴﻦ در ﻓﺼﻞ  ٣ﺁﻡﺪﻩ ﮐﻪ وﻻدت ﻋﻴﺴﯽ در دورﻩای روی داد ﮐﻪ ﺣﻨﺎ )١۵-۶م (.و ﻗﻴﺎﻓﺎ )٣۶-١٨م (.ﮐﺎهﻨ ﺎن
اﻋﻈﻢ ﺑﻮدﻧﺪ؛ ایﻦ اﻡﺮ ﻧﻪ ﻓﻘﻂ ﺑﺎ ﺗﺎریﺦ ﺗﻨﺎﻗﺾ دارد ،ﺑﻠﮑﻪ ﺑﺎ ﺧﻮد اﻧﺠﻴﻞ ﻧﻴﺰ .هﻴﭽﻴﮏ از ایﺸﺎن در زﻡ ﺎن وﻻدت ﻋﻴﺴ ﯽ در ای ﻦ ﻡﻘ ﺎم ﻧﺒﻮدﻧ ﺪ .اﻧﺠﻴ ﻞ ﺑﺮﻧﺎﺑ ﺎ
ﺣﺪود دﻩ ﺱﺎل در ﻡﻮرد ﺣﻨﺎ اﺷﺘﺒﺎﻩ ﮐﺮدﻩ ،ﺣﺪود ﺑﻴﺴﺖ و دو ﺱﺎل در ﻡﻮرد ﻗﻴﺎﻓﺎ و ﺣﺪود ﺱﯽ ﺱﺎل در ﻡﻮرد ﭘﻴﻼﻃﺲ.
 -٢در اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﺁﻡﺪﻩ ﮐﻪ هﻴﺮدویﺲ )ﺁﻧﺘﻴﭙﺎس( در اورﺷﻠﻴﻢ و یﻬﻮدیﻪ ﺻﺎﺣﺐ ﻗ ﺪرت ﺑ ﻮد و در ﺁﻧﺠ ﺎ ﺱ ﺮﺑﺎزان ﺑﺴ ﻴﺎری ﺗﺤ ﺖ ﺣﮑ ﻢ ﺧ ﻮد داﺷ ﺖ
)ﺑﺮﻧﺎﺑ ﺎ ،ﻓﺼ ﻞ  .(٢١۴ای ﻦ اﺷ ﺘﺒﺎﻩ ﻡﺤ ﺾ اﺱ ﺖ زی ﺮا او ﻓﻘ ﻂ ﭘﺎدﺷ ﺎﻩ ﺟﻠﻴ ﻞ ﺑ ﻮد ﮐ ﻪ ﺣ ﺪود  ١٠٠ﮐﻴﻠﻮﻡ ﺘﺮ دورﺗ ﺮ ﺑ ﻮد .در ای ﻦ اﻧﺠﻴ ﻞ ،ه ﻴﺮودیﺲ ی ﮏ
ﻏﻴﺮیﻬﻮدی ﻧﺎﻡﻴﺪﻩ ﺷﺪﻩ )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ  ،(٢١٧ﺣﺎل ﺁﻧﮑﻪ او یﻬﻮدی ﻡﺆﻡﻨﯽ ﺑﻮد .او ﺑﺮای ﺑﺮﮔﺰاری ﻋﻴﺪ ﻓﺼﺢ ﺑﻪ اورﺷﻠﻴﻢ ﺁﻡﺪﻩ ﺑﻮد ،ﺑﻪ هﻤﻴﻦ ﺟﻬﺖ ﺗﻮاﻧﺴﺖ
در اﻡﺮ ﻡﺤﺎﮐﻤﻪ ﻋﻴﺴﯽ ﻡﻮرد ﻡﺸﻮرت ﻗﺮار ﮔﻴﺮد.
 -٣در ﻓﺼﻞ  ،٨٠ﺁﻡﺪﻩ ﮐﻪ داﻧﻴﺎل وﻗﺘﯽ ﺑﻪدﺱﺖ ﻧﺒﻮﮐﺪﻧﺼﺮ اﺱﻴﺮ ﺷﺪ ،دو ﺱﺎﻝﻪ ﺑﻮد .ایﻦ اﻡﺮ ﺑﺎ روایﺖ ﮐﺘﺎبﻡﻘ ﺪس )داﻧﻴ ﺎل ،ﻓ ﺼﻞ  (٢ﺗﻨ ﺎﻗﺾ دارد
ﮐﻪ ﻡﯽﮔﻮیﺪ ﻧﺒﻮﮐﺪﻧﺼﺮ در ﺱﺎل دوم ﺱﻠﻄﻨﺘﺶ ﺑﺎ داﻧﻴﺎل در ﺧﺼﻮص ﺧﻮاﺑﺶ ﻡﺸﻮرت ﮐﺮد .او ﭼﻨﺎن ﺗﺤﺖ ﺗ ﺄﺛﻴﺮ ﺣﮑﻤ ﺖ داﻧﻴ ﺎل ﻗ ﺮار ﮔﺮﻓ ﺖ ﮐ ﻪ او را ﺑ ﺮ
وﻻیﺖ ﺑﺎﺑﻞ ﺣﺎﮐﻢ ﺱﺎﺧﺖ .اﮔﺮ ﺷﻬﺎدت ایﻦ اﻧﺠﻴﻞ را ﺑﭙﺬیﺮیﻢ ،ﭘﺲ داﻧﻴﺎل در ایﻦ زﻡﺎن ﺱﻪ ﺱﺎﻝﻪ ﺑﻮدﻩ اﺱﺖ.
 -۴در ﻓﺼﻞ  ،٩١روایﺘﯽ ﺁﻡﺪﻩ ﻡﺒﻨﯽ ﺑﺮ ﮔﺮدﺁوری ﺱﻪ ﻝﺸﮑﺮ ﮐﻪ هﺮ ی ﮏ ﻡﺘﺸ ﮑﻞ از دویﺴ ﺖ ه ﺰار ﺱ ﺮﺑﺎز ﺑ ﻮد ﺗ ﺎ ﺑ ﺮ ﺱ ﺮ ﻡﺴ ﺄﻝﻪ اﻝﻮهﻴ ﺖ ﻡﺴ ﻴﺢ
ﺑﺠﻨﮕﻨﺪ .ﺗﺤﺖ ﺣﮑﻮﻡﺖ روﻡﻴﻬﺎ در ﺁن زﻡﺎن ،ﻡﺎﻝﮑﻴ ﺖ اﺱ ﻠﺤﻪ و ﺱ ﺎﺧﺖ ﺁن ﺷ ﺪیﺪًا ﺗﺤ ﺖ ﮐﻨ ﺘﺮل ﻗ ﺮار داﺷ ﺖ .هﻤﭽﻨﻴ ﻦ ﻃﺒ ﻖ داﺋﺮةاﻝﻤﻌ ﺎرف ﺑﺮیﺘﺎﻧﻴﮑ ﺎ ،ﮐ ﻞ
ﻝﺸﮑﺮ ﻡﻨﻈﻢ روم در ایﻦ زﻡﺎن ،ﺣﺪود ٠٠٠ر ٣٠٠ﻧﻔﺮ ﺑﻮد ﮐﻪ ﻧﻴﻤﯽ از ﺁن ذﺧﻴﺮﻩ ﺑﻮدﻧﺪ .ﺗﺎ ﭘﻴ ﺶ از ویﺮاﻧ ﯽ اورﺷ ﻠﻴﻢ ﺑ ﻪ ﺱ ﺎل ٧٠-۶٨م ،.در یﻬﻮدی ﻪ ﻓ ﻘﻂ
ﭘﺎدﮔﺎن ﮐﻮﭼﮑﯽ وﺟﻮد داﺷﺖ.
 -۵در ﻓﺼﻞ  ١٢٧ایﻦ اﻧﺠﻴﻞ ،ﮔﻔﺘﻪ ﺷﺪﻩ ﮐﻪ ﻋﻴﺴﯽ از ﮐﻨﮕﺮﻩ ﻡﻌﺒﺪ ﻡﻮﻋﻈﻪ ﻡﯽﮐﺮد .ایﻦ ﻡﺤﻞ ﺑ ﻪزﺣﻤ ﺖ ﻡ ﯽﺗﻮاﻧﺴ ﺖ ﻡﺤ ﻞ ﻡﻨﺎﺱ ﺒﯽ ﺑ ﺮای ﻡﻮﻋﻈ ﻪ
ﺑﺎﺷﺪ ،ﭼﻮن دیﻮار ﺁن ﺣﺪود  ٢٠٠ﻡﺘﺮ ﺑﺎﻻﺗﺮ از ﺱﻄﺢ زﻡﻴﻦ ﻗﺮار داﺷﺖ و ﮐﺴﯽ ﺱﺨﻦ واﻋﻆ را ﻧﻤﯽﺷﻨﻴﺪ.
 -۶در ﻓﺼﻞهﺎی  ٢٠و  ،٢١ﮔﻔﺘﻪ ﺷﺪﻩ ﮐﻪ ﻧﺎﺻﺮﻩ ﺷﻬﺮی اﺱﺖ در ﺱﺎﺣﻞ دریﺎﭼﻪ ﺟﻠﻴﻞ .ایﻦ ﺷﻬﺮ اﻡ ﺮوز ﻡﻮﺟ ﻮد اﺱ ﺖ و  ١٠٠ﻡ ﺘﺮ ﺑ ﺎﻻی ﺱ ﻄﺢ
دریﺎ ﻗﺮار دارد و در ﻓﺎﺻﻠﻪ  ٢٠ﮐﻴﻠﻮﻡﺘﺮی دریﺎﭼﻪ ﺟﻠﻴﻞ .در ﻓﺼﻞ  ،٩٩ذﮐﺮ ﺷﺪﻩ ﮐﻪ ﺷﻬﺮ ﺻﻮر در ﻧﺰدیﮑﯽ اردن واﻗﻊ اﺱﺖ ،اﻡ ﺎ ﭼﻨﻴ ﻦ ﭼ ﻴﺰی ﺻﺤﺖ
ﻧﺪارد .ﺻﻮر  ۵٠ﮐﻴﻠﻮﻡﺘﺮ دورﺗﺮ از ایﻦ ﻡﺤﻞ ،و در ﺱﺎﺣﻞ دریﺎی ﻡﺪیﺘﺮاﻧﻪ در ﻝﺒﻨﺎن اﻡﺮوزی واﻗﻊ اﺱﺖ .اﮔﺮ ﻧﻮیﺴﻨﺪﻩ ﺑﺎ ﻋﻴﺴﯽ در ایﻦ ﻡﻨ ﺎﻃﻖ راﻩ رﻓﺘ ﻪ
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ﺑﺎﺷﺪ ،ﭼﺮا در ﺧﺼﻮص ﭼﻨﻴﻦ دادﻩهﺎیﯽ دﭼﺎر اﺷ ﺘﺒﺎﻩ ﺷ ﺪﻩ اﺱ ﺖ؟ ﺁﻡ ﺪﻩ ﮐ ﻪ زﮐ ﯽ ﻋﻴﺴ ﯽ را در ﻧﺎﺻ ﺮﻩ ﻡﻼﻗ ﺎت ﮐ ﺮد ،در ﺣﺎﻝﻴﮑ ﻪ ﻡﻄ ﺎﺑﻖ اﻧﺠﻴ ﻞ ﻝﻮﻗ ﺎ ،ای ﻦ
واﻗﻌﻪ در ﺷﻬﺮ اریﺤﺎ رخ داد )ﻝﻮﻗﺎ ،ﻓﺼﻞ .(١٩
 -٧در ﻓﺼﻞ  ١۶٩ایﻦ اﻧﺠﻴﻞ ،ﺗﺎﺑﺴﺘﺎن ﺁن ﮔﻮﻧﻪ ﺗﻮﺻﻴﻒ ﺷﺪﻩ ﮐﻪ ﮔﻮیﯽ ﺷﺨﺺ در اروﭘﺎ اﺱﺖ .ایﻦ اﻡﺮ ﺑﺎ ﺗﺎﺑﺴﺘﺎﻧﻬﺎی ﻓﻠﺴﻄﻴﻦ ﻡﻐﺎیﺮت دارد زی ﺮا
در ﺁﻧﺠﺎ ﺑﺎران در زﻡﺴﺘﺎن ﻡﯽﺑﺎرد و ﻡﺰارع در ﺗﺎﺑﺴﺘﺎن ﺧﺸﮏ ﻡﯽﺷﻮد و ﻡﻄﻠﻘ ًﺎ ﺑﺎ ﻡﻨﺎﻃﻖ ﺱﺮﺱﺒﺰی ﮐﻪ در ایﻦ ﻡﺘﻦ ﺁﻡﺪﻩ ﺷﺒﺎهﺘﯽ ﻧﺪارد .ﻡﻄﺎﺑﻖ ﻡﻀ ﻤﻮن
ایﻦ ﻡﺘﻦ ،ﻋﻴﺴﯽ در ﺑﻴﺎﺑﺎن اردن ﺑﻮد ،یﻌﻨﯽ ﺟﺎیﯽ ﮐﻪ ﻗﻄﻌًﺎ ﻧﻤﯽﺗﻮاﻧﺴﺘﻪ از ﺗﺎﺑﺴﺘﺎﻧﯽ ﺷﺒﻴﻪ ﺗﺎﺑﺴﺘﺎﻧﻬﺎی اروﭘﺎ ﺑﻬﺮﻩ ﺑﺒﺮد.
 -٨ﺣﺠﯽ و هﻮﺷﻊ دو ﻧﺒﯽ ﻡﺘﻤﺎیﺰﻧﺪ ﮐﻪ وﺣﯽهﺎی ایﺸﺎن ﺑﻪﻃﻮر ﻡﺠﺰا در دو ﮐﺘﺎب ﻋﻬﺪﻋﺘﻴﻖ ﺛﺒﺖ ﺷﺪﻩ اﺱﺖ .اﻡ ﺎ در ای ﻦ اﻧﺠﻴ ﻞ ﺁﻡ ﺪﻩ ﮐ ﻪ ﻡ ﺎﺟﺮای
ﺁﻧﺎن در ﮐﺘﺎب داﻧﻴﺎل ﺛﺒﺖ ﺷﺪﻩ اﺱﺖ )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ  .(١٨۵اﺷﺘﺒﺎهﺎت او در ﺧﺼﻮص ﻡﺮاﺟﻊ ﮐﺘﺎبﻡﻘﺪس در ﻓﺼﻞهﺎی  ١۶۵و  ١۶٩ﻧ ﻴﺰ ﺁﺷ ﮑﺎر ﻡ ﯽﺷ ﻮد
ﮐﻪ در ﺁﻧﻬﺎ ﻧﻘﻞ ﻗﻮلهﺎ را ﺑﺎ یﮑﺪیﮕﺮ اﺷﺘﺒﺎﻩ ﻡﯽﮔﻴﺮد.
 -٩ﻧﻮیﺴﻨﺪﻩ ادﻋﺎ ﻡﯽﮐﻨﺪ ﮐﻪ ﻋﻴﺴﯽ ﺁن ﻡﺴﻴﺢ ﻡﻮﻋﻮد ﻧﻴﺴﺖ؛ ﺑﺎ ایﻨﺤﺎل ،ﻋﻨﻮان ﻡﺴﻴﺤﺎیﯽ ”ﭘﺴﺮ داود“ را ﺑﺮای او ﺑﻪﮐﺎر ﻡﯽﺑﺮد )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼ ﻞه ﺎی
 ٢١ ،١٩ ،١١و ﻏﻴﺮﻩ( .در ﻓﺼﻞ  ،١٩ﺑﺮﺗﺮی ﻋﻴﺴﯽ ﺗﻌﻠﻴﻢ دادﻩ ﺷﺪﻩ ،اﻡﺎ ﺑﻌﺪ در ﻓﺼﻞهﺎی  ۵۴و  ۵۵ای ﻦ اﻡ ﺮ رد ﺷ ﺪﻩ و ﮔﻔﺘ ﻪ ﺷ ﺪﻩ ﮐ ﻪ در روز ﻗﻴﺎﻡ ﺖ،
ﻡﺤﻤﺪ ﺑﺮﺗﺮی ﺧﻮاهﺪ داﺷﺖ.

ﺕﻨﺎﻗﺾ ﺑﺎ اﺳﻼم
ﻗﺮﺁن از ﻡﺴﻠﻤﺎﻧﺎن ﻡﯽﺧﻮاهﺪ ﮐﻪ ﺑﻪ ﮐﺘﺎبهﺎیﯽ ﮐﻪ ﺧﺪا ﺑﻪ ﻡﻮﺱﯽ و داود و ﻋﻴﺴﯽ و ﺱ ﺎیﺮ اﻧﺒﻴ ﺎ دادﻩ ایﻤ ﺎن داﺷ ﺘﻪ ﺑﺎﺷ ﻨﺪ .ﻃﺒ ﻖ ﺗﻌ ﺎﻝﻴﻢ اﺱ ﻼﻡﯽ ،ای ﻦ
ﮐﺘﺎبهﺎ ﺑﻪ هﻴﭻ ﻃﺮیﻘﯽ ﻧﺒﺎیﺪ ﺑﺎ یﮑﺪیﮕﺮ ﺗﻨﺎﻗﺾ داﺷﺘﻪ ﺑﺎﺷﻨﺪ .ﻡﺴ ﻠﻤﺎﻧﺎن ﺑ ﺮ ای ﻦ ﻋﻘﻴ ﺪﻩاﻧ ﺪ ﮐ ﻪ ﻋ ﻠﺖ ﺗﻔ ﺎوت ﮐﺘ ﺎبﻡﻘ ﺪس ﺑ ﺎ ﻗﺮﺁن ای ﻦ اﺱ ﺖ ﮐ ﻪ ﮐﺘ ﺎبﻡﻘ ﺪس
ﺗﺤﺮیﻒ ﺷﺪﻩ اﺱﺖ .ﺑﺴﻴﺎری از ﻡﺴﻠﻤﺎﻧﺎن ﻡﻌﺘﻘﺪﻧﺪ ﮐﻪ اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ در ﺗﻌﻠﻴﻤﯽ ﮐﻪ در ﺑﺎرﻩ ﻡﺼﻠﻮب ﺷﺪن ﻋﻴﺴﯽ و ﺱ ﺎیﺮ ﻡ ﻮارد ﻡ ﯽده ﺪ ،ﺑ ﺎ ﻗ ﺮﺁن هﻤﺨ ﻮان
اﺱﺖ .ﺑﻨﺎﺑﺮایﻦ ،ادﻋﺎ ﻡﯽﮐﻨﻨﺪ ﮐﻪ ایﻦ اﻧﺠﻴﻞ ﺑﺎیﺪ یﮕﺎﻧﻪ اﻧﺠﻴﻞ ﻡﻌﺘﺒﺮ ﺑﺎﺷﺪ ،یﻌﻨﯽ اﻧﺠﻴﻞ اﺻﻠﯽ.
در ایﻨﺠﺎ ﭼﻨﺪ ﻡﻮرد ﻡﻬﻢ را ذﮐﺮ ﻡﯽﮐﻨﻴﻢ ﺗﺎ ﺗﻔﺎوت اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﺑﺎ ﻗﺮﺁن را ﻡﺘﺬﮐﺮ ﺷﻮیﻢ:
 -١ﻡﻄﺎﺑﻖ ﺑﺮداﺷﺖ ﺑﺮﺧﯽ از ﻡﺴﻠﻤﺎﻧﺎن ،اﻧﺠﻴﻞ اﺻﻠﯽ ﺑﺮ ﻋﻴﺴﯽ ﻧﺎزل ﺷ ﺪ .ﮔﺮﭼ ﻪ اﻧﺠﻴ ﻞ ﺑﺮﻧﺎﺑ ﺎ ادﻋ ﺎ ﻡ ﯽﮐﻨ ﺪ ﮐ ﻪ اﻧﺠﻴ ﻞ ﺑ ﻪ ﻗﻠ ﺐ ﻋﻴﺴ ﯽ ﻧ ﺎزل ﺷ ﺪ
)ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ  ،(١٠اﻡﺎ ﺗﺼﺮیﺢ ﻧﻤﯽﮐﻨﺪ ﮐﻪ ﻋﻴﺴﯽ ﮐﻠﻤﺎت اﻝﻬﯽ را دﻗﻴﻘًﺎ از ﻧﺴ ﺨﻪای ﺁﺱ ﻤﺎﻧﯽ ای ﻦ ﮐﺘ ﺎب دریﺎ ﻓﺖ داﺷ ﺖ .ﺑ ﻪﻧﻈ ﺮ ﻧﻤ ﯽرﺱ ﺪ ﮐ ﻪ ﻧﻮیﺴ ﻨﺪﻩ ﺑ ﺎ
دیﺪﮔﺎﻩ اﺱﻼﻡﯽ در ﺧﺼﻮص وﺣﯽ هﻤﺴﻮ ﺑﺎﺷﺪ.
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 -٢ﻡﺴﻴﺢ ﻃﻮری ﺗﻮﺻﻴﻒ ﺷﺪﻩ ﮐﻪ ﮔﻮیﯽ ﺑﻪ ”ﺷﻬﺎدﺗﻴﻦ اﺱﻼﻡﯽ“ اﻋﺘﻘﺎد داﺷﺘﻪ و ﺁن را ﺑﻴﺎن ﮐﺮدﻩ اﺱﺖ” :ﺷﻬﺎدت ﻡﯽدهﻢ ﮐﻪ ﺧﺪایﯽ ﺟ ﺰ اﷲ ﻧﻴﺴ ﺖ
و ﻡﺤﻤﺪ رﺱﻮل او اﺱﺖ“ .ایﻦ ﺷﻬﺎدت  ۶٠٠ﺱﺎل ﺑﻌﺪ از ﻋﻴﺴﯽ ﺗ ﺪویﻦ ﺷ ﺪ .ﺣ ﺘﯽ در ﻗ ﺮﺁن ﻧ ﻴﺰ ﭼﻨﻴ ﻦ ﺷ ﻬﺎدﺗﯽ ﺑ ﻪﺻ ﻮرت ﮐﺎﻡ ﻞ در ی ﮏ ﻡﺤ ﻞ ذﮐ ﺮ ﻧﺸ ﺪﻩ
اﺱﺖ.
 -٣ایﻦ اﻧﺠﻴﻞ ﻋﻴﺴﯽ و رﺱﺎﻝﺖ او را ﻡﺸﺎﺑﻪ ﺑﺎ رﺱﺎﻝﺖ یﺤﻴﺎی ﺗﻌﻤﻴﺪدهﻨﺪﻩ ﻡﻌﺮﻓﯽ ﻡﯽﮐﻨﺪ و ﻧﻘﺶ ﭘﻴﺸﺮو ﻡﺴﻴﺢ ﻡﻮﻋﻮد یﻌﻨﯽ ﻡﺤﻤﺪ را ﺑﺮای او ﻗﺎﺋ ﻞ
ﻼ از ﻗﻠ ﻢ اﻧﺪاﺧﺘ ﻪ ،ﺣ ﺎل ﺁﻧﮑ ﻪ ه ﻢ ﻗ ﺮﺁن و ه ﻢ ﻋﻬﺪﺟﺪی ﺪ ﻧﺒ ﻮت یﺤ ﻴﯽ را
ﻡﯽﺷﻮد )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞهﺎی  ۴۴-۴٢و  .(٢٢٠ﻧﻮیﺴ ﻨﺪﻩ ی ﺤﻴﯽ و رﺱ ﺎﻝﺖ او را ﮐ ﺎﻡ ً
ﺗﺼﺪیﻖ ﻡﯽﮐﻨﻨﺪ و ﺗﻌﻠﻴﻢ ﻡﯽدهﻨﺪ ﮐﻪ وی ﭘﻴﺸﺮو ﻋﻴﺴﯽ ﺑﻮدﻩ اﺱﺖ .ﺑﻪﻋﻼوﻩ ،ﻗﺮﺁن ﻋﻴﺴﯽ را ﺑﻪﻋﻨ ﻮان ﻡﺴ ﻴﺢ ﺗﺼ ﺪیﻖ ﻡ ﯽﮐﻨ ﺪ ،اﻡ ﺎ ﻋﻴﺴ ﯽ در اﻧﺠﻴ ﻞ ﺑﺮﻧﺎﺑ ﺎ
ﭼﻨﻴﻦ ﻋﻨﻮاﻧﯽ را ﻧﻤﯽﭘﺬیﺮد .در ﭼﻨﺪیﻦ ﺑﺨﺶ از ایﻦ اﻧﺠﻴﻞ ﺑﺮوﺷﻨﯽ ذﮐﺮ ﺷﺪﻩ ﮐﻪ ﻋﻴﺴﯽ ،ﻡﺴﻴﺢ ﻧﻴﺴﺖ )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞه ﺎی ،١٩٨ ،٩٧ ،٩۶ ،٨٣ ،٨٢ ،۴٢
.(٢٠۶
 -۴در ایﻦ اﻧﺠﻴﻞ ﺁﻡﺪﻩ ﮐﻪ ﻡﺮیﻢ ﻋﻴﺴﯽ را ﺑﺪون درد زایﻤﺎن ﺑﻪ دﻧﻴﺎ ﺁورد )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ  (٣و وﻻدت ﻋﻴﺴﯽ در ﺧﺎﻧﻪ ی ﺎ ﮐﻠﺒ ﻪ ی ﮏ ﭼﻮﭘ ﺎن رخ داد.
اﻡﺎ ﻗﺮﺁن ﺑﻪ درد زایﻤﺎن ﻡﺮیﻢ اﺷﺎرﻩ ﻡﯽﮐﻨﺪ ،دردی ﮐ ﻪ ﺱ ﺒﺐ ﺷ ﺪ ﻡ ﺮیﻢ ﻓﺮی ﺎد ﺑ ﺮ ﺁورد؛ و ایﻨﮑ ﻪ ﻋﻴﺴ ﯽ زی ﺮ ی ﮏ درﺧ ﺖ ﻧﺨ ﻞ در ﺑﻴﺎﺑ ﺎن ﭼﺸ ﻢ ﺑ ﻪ ﺟﻬ ﺎن
ﮔﺸﻮد.
 -۵ﺑﺴﻴﺎری از ﻡﺴﻠﻤﺎﻧﺎن ﺑﺮ ایﻦ ﻋﻘﻴﺪﻩاﻧﺪ ﮐﻪ ﺧﺪا ٠٠٠ر ١٢۴ﭘﻴﺎﻡﺒﺮ ﺑﻪ ﺟﻬ ﺎن ﮔﺴ ﻴﻞ داﺷ ﺖ ،ﺣ ﺎل ﺁﻧﮑ ﻪ اﻧﺠﻴ ﻞ ﺑﺮﻧﺎﺑ ﺎ ای ﻦ رﻗ ﻢ را ﺑ ﻪ ٠٠٠ر١۴۴
ﻡﯽرﺱﺎﻧﺪ )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ .(١٧
 -۶ایﻦ اﻧﺠﻴﻞ ﻡﯽﮔﻮیﺪ ﮐﻪ ﺧ ﺪا ﮔﺮوه ﯽ از ایﻤﺎﻧ ﺪاران را ﺑ ﺮای ﻡ ﺪت ٠٠٠ر ٧٠ﺱ ﺎل ﺑ ﻪ ﺟﻬﻨ ﻢ ﻓﺮﺱ ﺘﺎدﻩ اﺱ ﺖ )ﺑﺮﻧﺎﺑ ﺎ ،ﻓﺼ ﻞ  ،(١٣٧در ﺣﺎﻝﻴﮑ ﻪ
ﻗﺮﺁن ﻡﯽﮔﻮیﺪ ﮐﻪ ﺧﺪا ﺑﻪ هﻴﭻ ﻡﺆﻡﻨﯽ ﺻﺪﻡﻪ ﻧﻤﯽرﺱﺎﻧﺪ ،ﺣﺘﯽ ﺑﻪ اﻧﺪازﻩ یﮏ ﻡﻮرﭼﻪ )ﺱﻮرﻩ .(۴٠ :۴
 -٧ﻡﻄﺎﺑﻖ ﺗﻌﻠﻴﻢ ایﻦ اﻧﺠﻴﻞ ،زﻡﺎﻧﯽ ﮐﻪ ﺗﻮرات ﺗﺤﺮیﻒ ﺷﺪ ،ﺧﺪا ﮐﺘﺎب دیﮕﺮی ﻓﺮﺱ ﺘﺎد ،یﻌ ﻨﯽ ﮐﺘ ﺎب زﺑ ﻮر ی ﺎ ﻡﺰاﻡ ﻴﺮ را .وﻗ ﺘﯽ ﻡ ﺮدم ای ﻦ را ﻧﻴ ﺰ
ﺗﺤﺮیﻒ ﮐﺮدﻧﺪ ،ﺧﺪا اﻧﺠﻴﻞ را ﻓﺮﺱﺘﺎد ﺗﺎ ﺟﺎیﮕﺰیﻦ ﺁن ﮔﺮدد .ﻃﺒﻖ ایﻦ ﻧﻈﺮیﻪ ،هﺮ ﮔﺎﻩ ﮐﻪ ﮐﺘﺎﺑﯽ اﻝﻬﯽ ﺗﺤﺮیﻒ ﻡﯽﺷﻮد ،ﺧﺪا ﮐﺘﺎب دیﮕﺮی ﻡﯽﻓﺮﺱﺘﺪ .ﻧﺘﻴﺠﺘ ًﺎ
وﻗﺘﯽ اﻧﺠﻴﻞ ﺗﺤﺮیﻒ ﺷﺪ ،ﺧﺪا ﻗﺮﺁن را ﻓﺮﺱﺘﺎد .ایﻦ اﻡﺮ ﺱﺆال ﺑﺴ ﻴﺎر ﻡﻬﻤ ﯽ را در ﺧﺼ ﻮص اﻧﺠﻴ ﻞ ﺑﺮﻧﺎﺑ ﺎ ﻡﻄ ﺮح ﻡ ﯽﺱ ﺎزد .اﮔ ﺮ ﻃﺒ ﻖ ﺑ ﺎور ﺑﺴ ﻴﺎری از
ﻡﺴﻠﻤﺎﻧﺎن ،ایﻦ اﻧﺠﻴﻞ ﻧﺴﺨﻪ ﺗﺤﺮیﻒﻧﺸﺪﻩ اﻧﺠﻴﻞ اﺻﻠﯽ اﺱﺖ ،در ایﻨﺼﻮرت دیﮕﺮ ﻧﻴﺎزی ﻧﺒﻮد ﻗﺮﺁن ﻓﺮﺱﺘﺎدﻩ ﺷﻮد ﺗﺎ ﺟﺎیﮕﺰیﻦ ﺁن ﮔﺮدد.
 -٨ﻡﻄﺎﺑﻖ ایﻦ اﻧﺠﻴﻞ ،ﻧـُﻪ ﺁﺱﻤﺎن و دﻩ ﺟﻬﻨﻢ هﺴﺖ )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞهﺎی  .(١٧٨ ،۵٧ ،۵٢اﻡﺎ ﻗﺮﺁن ﺗﻌﻠﻴ ﻢ ﻡ ﯽده ﺪ ﮐ ﻪ ﻓﻘ ﻂ هﻔ ﺖ ﺁﺱ ﻤﺎن وﺟ ﻮد دارد
)ﺱﻮرﻩ .(٢٩ :٢
 -٩ایﻦ اﻧﺠﻴﻞ ﺗﻌﻠﻴﻢ ﻡﯽدهﺪ ﮐﻪ ﺷﻴﻄﺎن ﺧﺎﻝﻖ ﺟﻬﻨﻢ اﺱﺖ )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ  ،(٣۵ﺣﺎل ﺁﻧﮑﻪ ﻗﺮﺁن ﺗﻌﻠﻴ ﻢ ﻡ ﯽده ﺪ ﮐ ﻪ ﺟﻬﻨ ﻢ را ﺧ ﺪا ﺁﻓﺮی ﺪﻩ اﺱ ﺖ )ﺱ ﻮرﻩ
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.(١١ :٢۵
 -١٠در ایﻦ اﻧﺠﻴﻞ ذﮐﺮ ﺷﺪﻩ ﮐﻪ ﭘﻴﺶ از روز ﺁﺧﺮ ،ﭘﺎﻧﺰدﻩ روز ویﺮاﻧﯽ ﻗﺪم ﺑﻪ ﻗﺪم وﺟﻮد ﺧﻮاهﺪ داﺷﺖ )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ  .(۵٣هﻤﭽﻨﻴﻦ ذﮐ ﺮ ﻡ ﯽﮐﻨ ﺪ
ﮐﻪ در روز ﺱﻴﺰدهﻢ ،ﺁﺱﻤﺎﻧﻬﺎ هﻤﭽﻮن ﻃﻮﻡﺎری ﭘﻴﭽﻴﺪﻩ ﺧﻮاهﺪ ﺷﺪ و هﺮ ﻡﻮﺟﻮد زﻧﺪﻩای ﺧﻮاهﺪ ﻡﺮد .هﻤﻪ ایﻨﻬﺎ در ﺗﻨﺎﻗﻀﯽ ﺁﺷﮑﺎر ﺑﺎ ﻗ ﺮﺁن ﻗ ﺮار دارد ﮐ ﻪ
ﺗﻌﻠﻴﻢ ﻡﯽهﺪ ﮐﻪ اﻧﺴﺎن ﺗﺎ ﺑﻪ روز ﺁﺧﺮ زﻧﺪﻩ ﺧﻮاهﺪ ﺑﻮد )ﺱﻮرﻩ  .(٣٧-٣٣ :٨٠در ﻗﺮﺁن ،هﻴﭻ ﺟﺎ ﺑﻪ ﻡﺮگ ﻓﺮﺷﺘﮕﺎن ﻡﻘﺪس اﺷﺎرﻩ ﻧﺸﺪﻩ ،ﺑﻠﮑﻪ ﺗﺼ ﺮیﺢ ﺷ ﺪﻩ
ﮐﻪ ﺁﻧﺎن ﮐﻤﺎﮐﺎن ﺑﻪ اﻧﺠﺎم وﻇﻴﻔﻪ اداﻡﻪ ﺧﻮاهﻨﺪ داد )ﺱﻮرﻩ .(١٧-١۵ :۶٩
 -١١در ایﻦ اﻧﺠﻴﻞ ادﻋﺎ ﺷﺪﻩ ﮐﻪ ﻋﻴﺴﯽ ﮔﻔﺘﻪ ﮐﻪ ﻡﺮد ﺑﺎیﺪ ﺑﻪ یﮏ زن اﮐﺘﻔﺎ ﮐﻨﺪ ،ﺣﺎل ﺁﻧ ﮑﻪ ﻗ ﺮﺁن اﺧﺘﻴ ﺎر ﺣ ﺪاﮐﺜﺮ ﭼﻬ ﺎر زن را ﻡﺠ ﺎز ﺷ ﻤﺮدﻩ اﺱ ﺖ
)ﺱﻮرﻩ ٣ :۴؛ ﺑﺮﻧﺎﺑﺎ ﻓﺼﻞ .(١١۵
 -١٢در ﻓﺼﻞهﺎی  ۶۶ ،٣٢و  ۶٧ایﻦ اﻧﺠﻴﻞ ،از ﻗﻮل ﻋﻴﺴﯽ ﺁﻡﺪﻩ ﮐﻪ زﮐﺎت و ﻗﺮﺑ ﺎﻧﯽ ﺟ ﺰء اﺣﮑ ﺎم اﻝﻬ ﯽ ﻧﻴﺴ ﺖ ،ﺑﻠﮑ ﻪ ﺱ ﻨﺖ اﺑ ﺪاﻋﯽ ﺑﺸ ﺮ اﺱ ﺖ.
ﺑﻪﻋﺒﺎرت دیﮕﺮ ،ایﻦ اﻧﺠﻴﻞ ﻡﻨﮑﺮ ایﻦ اﺱﺖ ﮐﻪ ﺧﺪا ﻗﺮﺑﺎﻧﯽهﺎی ﺱﻮﺧﺘﻨﯽ را در ﺗﻮرات اﻡﺮ ﮐﺮدﻩ ﺑﻮدﻩ اﺱﺖ .اﻡﺎ ﻗﺮﺁن ﺗﺄﺋﻴﺪ ﻡﯽﮐﻨﺪ ﮐﻪ ﺧﺪا ﺑﻪ ﺑ ﻨﯽ اﺱ ﺮاﺋﻴﻞ
اﻡﺮ ﮐﺮد ﺗﺎ ﻗﺮﺑﺎﻧﯽ ﺗﻘﺪیﻢ ﮐﻨﻨﺪ )ﻗﺮﺁن ،ﺱﻮرﻩ ٧٢-۶٧ :٢؛ ﮐﺘﺎبﻡﻘﺪس ،اﻋﺪاد .(١٠-١ :١٩
ﺁﺷﮑﺎر اﺱﺖ ﮐﻪ ایﻦ دو ﻡﻨﺒﻊ )یﻌﻨﯽ ﻗﺮﺁن و اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ( اﻋﺘﻘﺎد واﺣﺪی را در ﺧﺼﻮص ﻡﺼﻠﻮب ﺷﺪن ﻋﻴﺴﯽ ﺑﻴﺎن ﻡﯽدارﻧﺪ ،اﻡﺎ در ﻡﻮرد ﺗﻌﺎﻝﻴ ﻢ
دیﮕﺮ ،اﺗﻔﺎق ﻧﻈﺮ اﻧﺪﮐﯽ ﻡﻴﺎن ﺁﻧﻬﺎ وﺟﻮد دارد.

ﻧﺘﻴﺠﻪ
در ایﻦ ﻡﻘﺎﻝﻪ ،ﻧﺸﺎن دادیﻢ ﮐﻪ ﺗﺎریﺨﭽﻪ و اﺻﺎﻝﺘﯽ ﮐﻪ ﻡﺴﻠﻤﺎﻧﺎن ﺑﻪ اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﻧﺴﺒﺖ ﻡﯽدهﻨﺪ ﻓﺎﻗﺪ اﻋﺘﺒﺎر اﺱ ﺖ .ﺷ ﻮاهﺪ ﺗ ﺎریﺨﯽ و ﺷ ﻮاهﺪ ﻡﻮﺟ ﻮد
در ﺧﻮد ﮐﺘﺎب ﻧﺸﺎن ﻡ ﯽدهﻨ ﺪ ﮐ ﻪ ای ﻦ ﮐﺘ ﺎب ﻧﻤ ﯽﺗﻮاﻧﺴ ﺘﻪ زودﺗ ﺮ از ﻗ ﺮن ﭼﻬ ﺎردهﻢ ﻡﻴ ﻼدی ﻧﻮﺷ ﺘﻪ ﺷ ﺪﻩ ﺑﺎﺷ ﺪ .ﻧﻮیﺴ ﻨﺪﻩ ﺁن ﻧﻤ ﯽﺗﻮاﻧ ﺪ ﺑﺮﻧﺎﺑ ﺎی ﻡ ﺬﮐﻮر در
ﻋﻬﺪﺟﺪیﺪ ﺑﺎﺷﺪ .ایﻦ ﮐﺘﺎب ﻡﻤﻠﻮ از اﺷﺘﺒﺎﻩ و ﺗﻨﺎﻗﺾ اﺱﺖ و ﻋﻤﺪﻩ ﻡﻄﺎﻝﺐ ﺁن ﺑﺎ ﻡﻌﺘﻘﺪات اﺱﻼﻡﯽ ﺗﻨﺎﻗﺾ دارد.
اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﺑﻬﺘﺮیﻦ ﻧﻤﻮﻧﻪ از ﻧﺘﻴﺠﻪ ﮐﺎر ﻧﻘﺪ ﺗﺎریﺨﯽ و ادﺑﯽ اﺱﺖ .وﻗﺘﯽ ﺑﻪ ﺗﻤ ﺎم اﺷ ﺘﺒﺎهﺎت و ﻓﻘ ﺪان اﻧﺴ ﺠﺎم ﻡﻮﺟ ﻮد در ﺁن دﻗ ﺖ ﻡ ﯽﮐﻨﻴ ﻢ ،ﺑ ﻪ ای ﻦ
ﻧﺘﻴﺠﻪ ﻡﯽرﺱﻴﻢ ﮐﻪ ایﻦ اﻧﺠﻴﻞ اﺛﺮ دﺱﺖ ”ﺑﺮﻧﺎﺑﺎی دروﻏﻴﻦ“ اﺱﺖ ﮐﻪ هﺮﮔﺰ ﺷﺎﮔﺮد ﻋﻴﺴﯽ در ﻗﺮن اول ﻧﺒﻮدﻩ و هﻴﭽﮕﺎﻩ در ﺱ ﺮزﻡﻴﻨﯽ ﻧﺰیﺴ ﺘﻪ ﮐ ﻪ ﻋﻴﺴ ﯽ
در ﺁن ﻡﯽزیﺴﺖ و ﺗﻌﻠﻴﻢ ﻡﯽداد.
Jesus In Islam | Common Misunderstandings | Islam 101 | Jesus 101 | Jesus in Qur'an
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The Gospel of Barnabas
Introduction
And when Jesus, son of Mary said, "O children of Israel, I am the messenger of Allah unto you, confirming that which was
revealed before me in Torah, and bringing good tidings of a messenger who cometh after me, whose name is the 'Praised
One' " (Surah 61:6).
Muslims who read and recite this verse in the Qur'an, work backwards to decide what they think the 'original Gospel' must have said.
They claim that it would have clearly predicted the coming of Muhammad. It could not have called Jesus the Son of God and must have
denied the death of Jesus by crucifixion. In their efforts to discredit the Christian scriptures, some Muslims look for documents which
may fit their argument, no matter if these have been declared as spurious by the whole Christian Church. One such document is the socalled "Gospel of Barnabas". In this 'gospel', as some Muslims claim, there is much which contradicts the canonical gospels but does fit
in with Muslim beliefs. In their discussions with Christians, they go so far as to claim this gospel to be the original gospel that
descended upon Jesus from heaven and which he dictated to Barnabas. Some Muslims base their presentation of the life and teaching of
Jesus upon this document, rather than on the Qur’an, the Bible or the traditions.
A Pakistani Muslim, Attaur Rahim, who took great pains to introduce this ‘gospel’ into Pakistan, had this to say:
The gospel of Barnabas is the only known surviving gospel written by a disciple of Jesus, that is by a man who spent most
of his time in the actual company of Jesus during the three years in which he was delivering his message. Therefore he had
direct experience and knowledge of Jesus’ teaching, unlike all the authors of the four accepted Gospels [1].
He totally ignores the fact that John was a disciple from the beginning of Jesus' ministry and Matthew shortly after. He offers no
evidence that Barnabas was a disciple during Jesus' three year ministry. Another Muslim, Ali Akbar, made the following comments:
Christians do not regard the gospel of St. Barnabas as an integral part of the New Testament and it is not often preached in
their churches. This Gospel was condemned by the Christian council three hundred years before the prophet Muhammad.
The reason for this is, no doubt, that the advent of the prophet Muhammad is predicted therein in very clear words [2].
No evidence is given of this book's condemnation at any Christian council. Similar claims are made by Abdu L-Ahad Dawud in his
popular book, Muhammad in the Bible:
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This Gospel has been rejected by Churches because its language is more in accordance with the revealed Scriptures and
because it is very expressive and explicit about the nature of Jesus Christ’s mission, and above all because it records the
exact words of Jesus concerning Muhammad [3].
What is the truth? Why do Christians reject this gospel? Is it because this gospel has certain alleged prophecies about Muhammad or
because they have more solid arguments against the credibility of the document?

The Background
Muslims first became aware of the existence of this gospel through the work of George Sale who mentioned it in his translation of the
Qur’an into English in 1734. In his preface, Sale mentions a Spanish version written by a Mostafa de Aranda, who claimed to have
translated it from Italian. It was alleged that an Italian Christian monk, Fra Marino, had stolen it from the library of Pope Sixtus V
(1585-1590) while the pope was asleep in his library and that Marino became a Muslim after reading it [4]. This translation has
somehow perished, although various fragments of the Spanish text are still available. The Italian version found its way to Holland and
was found in 1709 in the possession of J.F. Cramer, a councillor to the King of Prussia (Germany). He, in 1713, gave it to Prince
Eugene of Savoy and over the next few years it passed from one hand to another until it reached Vienna in 1738 and was deposited in
the Imperial Library where it stays to this day [5].
Lonsdale and Laura Ragg were responsible for translating it into English and printing it in 1907 with 70 pages of introduction giving
convincing reasons why various scholars believed that this was a fake Gospel written in the Middle Ages. In 1908, an Arabic translation
with a new introduction was published in Cairo and in 1916 two Urdu editions were published, which were based on the Arabic version.
Between 1960 and 1980, translations of this gospel appeared in many of the languages of the Muslim majority countries. The reprinting,
in Pakistan in 1973, of the English translation by Lonsdale and Laura Ragg was much publicised by Islamic Missions[6]. Their Urdu
and English presses promoted it and Muslim religious leaders introduced it as the true Gospel of Jesus [7]. The same year, a new Urdu
translation was published by Jama’at-e-Islami, Lahore, with an introduction by the founder of the organisation, Maulana Abul Ala
Mawdudi [8].
Both the English and Urdu translations were reprinted several times. By 1990 there were 203,000 English copies printed by one
publisher alone, Aisha Bahwany, in Pakistan. The interesting thing is that none of these reprints included the 70 pages of introduction
by Lonsdale and Laura Ragg, because in their introduction they provide evidence to the effect that the book is a medieval forgery. The
facsimile of the original title page, in some of the English editions, gives the misleading impression that one is dealing with the
complete text of the original book by Lonsdale and Laura Ragg. The English translation of the document has now been printed by
several Muslim publishers in Britain and America without any acknowledgement to previous publishers or to Lonsdale and Laura Ragg,
the translators into English.
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The Contents and Message
The gospel of Barnabas can be divided into several sections of which the following is a brief description:
CHAPTERS 1-9:

The birth of Jesus; his childhood and his "disputation" with the doctors concerning the law.

CHAPTERS 10-47:

Jesus receives a book, the Injil from God. He begins his ministry and performs miracles. He preaches, "I am not
the messiah, the messiah will be born of the Ishmaelites".

CHAPTERS 48-98:

The Roman soldiers worship him as God but Jesus tells them that he is not the son of God. He has come to give
the glad tidings of the coming of Muhammad.

CHAPTERS 99-126: A crowd gathers to appoint Jesus as king but Jesus leaves for Damascus and then travels to some other cities.
CHAPTERS 127-153: Jesus teaches his disciples about penitence, fasting, prayer, fear of God and high morals.
CHAPTERS 154-191: Jesus teaches about the sinful world, the nature of sin, restoration, freedom, paradise and predestination. A
scribe is also mentioned who claims that he saw a secret book of Moses which declares that the "Messiah
springeth from Ishmael and not from Isaac".
CHAPTERS 192-222: Jesus raises Lazarus from the dead and predicts the judgement of Jerusalem. The Jews attempt to stone him but
he vanishes. He is betrayed by Judas. Jesus is taken into heaven and Judas’ face is made to look like that of
Jesus. Judas is mistakenly crucified in place of Jesus. Jesus appears to his friends and his mother and tells them
that he was not crucified. He charges Barnabas to write the gospel (Injil) after which he returns to heaven.
The message of this gospel
Muslims value this gospel highly because it teaches against the doctrine presented in the New Testament. The following are the main
points of this gospel which may affirm some of the Muslim beliefs but contradicts the teaching of the New Testament:
1. Jesus is a servant and only a messenger of God (Barnabas, chapter 55). He is not God, nor the Son of God, nor a god (Barnabas,
chapters 53 and 100).
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2. Jesus predicts the coming of the Messiah who is Muhammad (Barnabas, chapters 42-44). He himself refuses to be a messiah but
gives this title to Muhammad. It was Ishmael who was to be sacrificed, not Isaac (Barnabas, chapter 44).
3. Jesus ascended to heaven before the crucifixion and Judas was made to look like Jesus (Barnabas, chapter 220). Jesus did not die
on the cross (Barnabas, chapter 215). It was Judas Iscariot who died on the cross (Barnabas, chapter 216). The disciples stole the
body of Judas and claimed that Jesus was risen. Many of the disciples have taught this deception, including Paul.

The Writer
Was Barnabas the writer of this gospel? Muslims say, "yes" to this question and call upon the book of Acts for evidence where
Barnabas is mentioned. However, our investigation reveals that the Barnabas of Acts and the Barnabas of this gospel are two different
people who lived at different times.
According to the New Testament, Barnabas was not present during the ministry of Jesus. He is first mentioned in Acts after the church
was already established. He, like other disciples, sold his property to raise money for distribution to the poor (Acts 4). He was a Jew
from Cyprus named Joseph whom the apostles called Bar-nabas, which means "son of encouragement". (Acts 4:36).
According to the document in question, however, Barnabas was an apostle of Jesus and known by this name throughout Jesus' ministry.
On many occasions Jesus is reported to have called him Barnabas instead of Joseph. This weakens the credibility of this gospel because
Barnabas was never called to be an apostle by Jesus, according to all the available lists in the other Gospels.
The Barnabas of this gospel rejects the deity of Christ. Jesus is alleged to have denied being equal with God and to have claimed that he
was only a messenger and servant of God. However, in the New Testament in Acts, Barnabas was the one who introduced Paul to the
apostles at Jerusalem and encouraged them to trust him. The first thing Paul had preached after his conversion was that Jesus was the
Son of God (Acts 9:20) and no doubt Barnabas was well aware of it. If Paul was preaching something unacceptable would Barnabas not
have called for him to be silenced rather than fighting for his acceptance as a preacher of God’s word?
This Gospel denounces the teaching of Paul regarding circumcision, the crucifixion, the death and resurrection of Jesus. However, the
book of Acts shows that Paul and Barnabas had a joint ministry for one full year. They both preached the same thing concerning Jesus’
resurrection and his deity (Acts 13:33). Here, Barnabas along with Paul can be seen in debate with some who insisted on circumcision.
This debate was not between Paul and Barnabas but between the people from Judea on one side and Paul and Barnabas on the other
(Acts 15). Thus it is illogical to accept that the Barnabas of the New Testament is responsible for a document that rejects the very
teachings he proclaimed and defended.
Muslims quote from Galatians 2:13 and Acts 15:38-40 as proof that there was a disagreement on doctrinal matters between Paul and
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Barnabas. According to the first reference Barnabas was reprimanded for religious discrimination. Just to avoid offending some Jewish
Christians, Barnabas and Peter did not sit at a meal with gentile converts. Paul censured this behaviour. Acts 15:2 shows that Peter and
Barnabas later realised their error and accepted Paul’s argument. Muslims may ask, "Was not the root problem an issue of doctrine,
namely, justification by faith, not by observing the works of the law, as the rest of Galatians chapter 2 reveals?" The answer is that
although it is a doctrinal issue, it does not leave Paul in the wrong. Also, I Corinthians 9:6 which was written after the split, shows that
Paul and Barnabas were back on good terms again. We should appreciate that the split reported in Galatians chapter 2 was only
momentary.
The case in Acts 15:38-40 relates how Paul did not want to take John Mark with them on their next journey because he remembered
how John Mark had abandoned them in Pamphilia in the middle of the first journey (Acts 12:12; 13:13). Paul was concerned that John
Mark might do the same again and cause further problems. Later, however, the same Paul commends John Mark in his letters and
expresses his need for him in his ministry (Colossians 4:10; II Timothy 4:11).
The evidence reveals that the dispute here was a personal matter and not doctrinal. There is no evidence that Paul and Barnabas had
split because of a doctrinal clash. In fact investigation in this case reveals the unity that was between these two men rather than discord.
So why should Barnabas suddenly change his belief? Muslims offer rather fanciful explanations. A favourite theory, for example, is
offered by Rahim, who tried his best to propagate this gospel with great zeal in Pakistan and wrote about the life of Jesus as portrayed in
this gospel. He says:
Paul was a Roman citizen. He must have learned the language of Rome. He probably spoke Greek as it was the official
language of the area in which he was born. The epistles he later wrote to the Christian communities in Greece must have
been written in their native language. This meant he could travel in Greece and probably Italy without any language
difficulty. Barnabas, on the other hand spoke neither of the two languages. John Mark, who spoke Greek, had accompanied
him on the first missionary journey into Greece, to act as his interpreter. If Barnabas was to go there by himself, he would
not be able to make himself understood. Thus Paul’s refusal to travel with Mark may have been a round about way of
ensuring that Barnabas would refuse to travel with him. [9]
His statement is riddled with unsupported claims, many of which are easily refuted. The conclusion cannot hope to be valid on such
defective premises. It is also inconsistent with the statement in the same book that Barnabas was born in Cyprus. His native tongue
would therefore have been Greek and the argument is rendered invalid by his own words. Also, Rahim says that Paul and Barnabas
were fellow students under Gamaliel. If such was the case, this would mean that both were educated men who had learned the teaching
of the Old Testament and the traditions. The Old Testament was translated into Greek in 250 BC, making it available to the Greek
speaking world. If it was so important that there was a need for a translation into Greek three hundred years before Barnabas and Paul,
how much greater would be the need of the Greek-speaking Jewish scholars who lived in 30-40 CE? Evidently then, being an educated
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Jew, Barnabas would not need an interpreter. He would have fully understood what Paul and the other apostles were preaching. Hence
there would be no conflict or misunderstanding regarding the deity of Christ, his crucifixion, resurrection and ascension.

Evidence of Authenticity
Christians claim that this gospel did not exist during the time of the apostles, their pupils, the church fathers or their pupils. Almost
every book of the New Testament is mentioned and quoted in the writings of the early Christians but no reference whatever is made to
the gospel of Barnabas. However, Muslims claim a long, colourful history for this manuscript going back to Irenaeus (130-200). For
example Rahim says that Irenaeus "quoted extensively from the Gospel of Barnabas in support of his views. This shows that the Gospel
of Barnabas was in circulation in the first and second centuries of Christianity"[10]. On examination one finds that Irenaeus in his
writings quoted from the Epistle of Barnabas and not from what Rahim calls the Gospel of Barnabas. (An 'Epistle' is a letter and usually
explains doctrine, while a 'Gospel' is an account of Jesus' life).
Rahim claimed that during Emperor Zeno's rule in 478, the remains of Barnabas were discovered, and a copy of the Gospel of
Barnabas, written by his own hand, was found on his breast. According to him it is recorded in the Acta Sanctorium, Boland Junii,
Tome II, pages 422-450, published in Antwerp in 1698 [11]. However, the record actually says that a copy of the gospel according to
Matthew, copied by Barnabas himself, written in his own hand, was found on his breast. This deliberate alteration of the record reflects
little credit on Rahim's integrity. He omitted the words "according to Matthew, copied by Barnabas himself" and instead inserted
"Gospel of Barnabas".
Evidence from Muslim History
Since the evidence from Christian history is sometimes rejected by some Muslims, we must also look at the evidence from Islamic
history. The study of Muslim traditions and Muslim historical accounts suggest that Muhammad, the prophet of Islam, had good
relations with the Christian ruler at Najran. At the time of Muhammad's birth, Arabs were in contact with Christians in Abyssinia, and
also with the three major sections of the Church in the Middle East i.e. Byzantine, Nestorian and Jacobite-Monophysites. The
Nestorians exercised the most influence over the Arabs. According to Ibn Ishaq, pictures of Mary and Jesus were to be seen on one of
the Ka'ba walls "[12].
Muslim traditions tell us about various Christian delegations that came to visit Muhammad for discussion. On one occasion, a group of
sixty people headed by Abd al-Masih, bishop of the Najran Christians, met Muhammad in the mosque at Madina to discuss the deity of
Christ. Muhammad related to them that Jesus was not God. The incident is said to be recorded in the Qur'an (Surah 3:40-70). Here was
an excellent opportunity to mention the gospel of Barnabas as evidence against the Christian' claim, if it was in existence, but not so.
Neither did Allah reveal to Muhammad any verse with regard to it.
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John of Damascus (d. 753), known as Yahya b. Mansur, the son of a civil servant who had been a treasurer to Caliph Muawiya and
Abdul Malik, wrote on many subjects including the deity of Christ. Surely he would have also mentioned this gospel if it had been in
existence then?
Bishop Timotheos (d. 823), whose term of office spans the high point of Abbasid power at Baghdad under Harun al-Rashid (786-809),
held debates in the court of Khalifa Musa al-Hadi (785-6). Discussions were held not only in defence of what was held to be Islamic
orthodoxy against free thinkers and heretics, but also about the four gospels. However, according to the transcripts, nobody mentioned
the gospel of Barnabas. Muslim scholars debated the Godhead and the person of Jesus, yet they never mentioned this gospel. Caliph
Jafar al-Mutawakal (847-861), who abolished the right of religion and the construction of churches and introduced discriminating laws
against Christians and Jews [13], held debates in his court with people like Bishop Elijah. However, again, no one suggested the gospel
of Barnabas as a reference.
The book Al-Fihrist of Abu al-Faraj Muhammad ibn Ishaq al-Nadim (935-990), which is claimed by Muslims to deal with every phase
of medieval culture, has long lists of books and authors. He gives a list of all the books that are part of the Bible but nowhere mentions
the gospel of Barnabas [14].
For several centuries Muslims ruled Spain (756-1492 CE) and there were many dialogues between Muslims and Christians, yet no
Muslim ever presented this gospel as evidence against orthodox Christian belief. In this period there were Muslim writers, historians
and philosopher like al-Farabi (d.950), al-Masudi (d. 956), al-Kindi (d. 961), Ibn Hazm (d. 1063), al-Ghazali (d.1111), Abu al-Abbas alArif (d. 1141); Ibn Rushd (d. 1198), Muhyi’l Din Ibn al-Arabi (d.1240), and Ibn Khaldun (d. 1406). However not one of them
mentioned this document. Furthermore, in none of the commentaries on the Qur’an, prior to 1700 CE can any reference to this gospel be
found. Therefore it is extremely difficult to believe that this gospel could possibly have been in existence before the fourteenth century,
as discussed below.
Evidence from the document
The physical appearance of the manuscript of the Gospel of Barnabas in existence today suggests, in terms of its binding, the style of
writing and its language, that it was written between 1500 and 1590.
Let us consider first the evidence within the text. In the Torah, God ordered the Israelites to observe a Jubilee year. "A Jubilee shall that
fiftieth year be to you" (Leviticus. 25:11). However the gospel of Barnabas mentions this Jubilee but gives the interval of one hundred
years (Barnabas, chapter 82). Where did the author get this figure from?
Around the year 1300, Pope Boniface VIII decreed the one hundred year interval for the church. In 1343, Pope Clemens VI changed it
back to fifty years and later Pope Paul II (1464-1471) reduced it to twenty-five years. It would appear that the writer knew about the
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decree of Pope Boniface but thought it had been instituted by Jesus. This compels us to think that this gospel cannot be dated earlier
than 1300 CE.
One finds several quotations of the writer Dante are attributed to Jesus in this gospel. For example, Dante's expression, "false and lying
gods" in chapters 23, 78, 217 is not found in the Bible nor in the Qur'an, but shows up only in this gospel. The description of hell in this
gospel is also remarkably similar to Dante's fantasy about hell, purgatory and paradise. In chapter 178, this gospel tells us that there are
nine heavens, again reminiscent of Dante. It is interesting to note that Dante was an Italian who lived about the time of Boniface VIII.
He started writing his famous "Divina Comedia" in 1300.
There are other medieval elements in this gospel. To mention just a few, in chapter 194, it is said that the family of Lazarus were
overlords of two towns, Magdala and Bethany. Roman forces controlled most of the lands of Palestine in those days, so no such system
of overlord rule was known. This is the kind of feudal rule which became common in the Middle Ages.
The reference to wine casks in chapter 152 is an obvious anachronism. The court procedures described in chapter 121 demand that the
author would have had to be familiar with a medieval society. In the light of the preceding evidences and many other such evidences not
listed here, both external and internal, it can be seen that this gospel must have been written by someone living many centuries after the
Barnabas of the New Testament.

Errors and Contradictions
1. This gospel states that Jesus was born while Pilate was a governor in Palestine. According to history, however, Pilate did not
become a governor until 26 CE. Also, in chapter 3, the birth of Jesus is placed during the time of the high priesthood of Annas (615 CE) and Caiaphas (18-36 CE), which contradicts not only history but the gospel itself. Neither of them was in power when
Jesus was born. The Barnabas gospel is wrong by about ten years with Annas, by twenty-two years with Caiaphas and by thirty
years with Pilate.
2. Herod (Antipas) is mentioned as having power and many soldiers at his command in Jerusalem and Judea (Barnabas, chapter
214). This is a blunder because he ruled only in Galilee some sixty miles away. This gospel calls him a Gentile (Barnabas, chapter
217), although he was a practising Jew. He was only in Jerusalem to celebrate the feast of the Passover, which is why he was able
to be consulted during Jesus' trial.
3. In chapter 80 it is stated that Daniel was only two years old when he was captured by Nebuchadnezzar. This conflicts with the
account in the Bible (Daniel chapter 2), which says that Nebuchadnezzar consulted Daniel in the second year of his reign
concerning his dream. He was so impressed by Daniel's wisdom that he appointed him a ruler over the province of Babylon. If the
testimony of this gospel is accepted then Daniel would have to be three years old at this point.
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4. Chapter 91 relates the account of the amassing of three armies, each of 200,000 armed men in a battle over the question of
Christ's deity. Under Roman rule at that time both the possession of arms and the manufacture of arms were strictly controlled.
Also, according to the Encyclopaedia Britannica, the whole Roman regular army only numbered 300,000 at this time and half of
these were reserves. There was only a small garrison in Judea until the Roman destruction of Jerusalem in 68-70 CE.
5. In chapter 127 of this gospel, Jesus is mentioned as preaching from the pinnacle of the Temple. This was hardly a suitable place
from which to preach as it was about two hundred meters above the ground and so he would not have been heard.
6. Nazareth is described as a coastal city on the sea of Galilee, in chapter 20 and 21. This town still exists but is thirteen hundred feet
above sea level and twenty kilometres from the sea. In chapter 99 Tiro (Tyre/Tyrus) is presented as being close to the Jordan,
which is not correct. Tyrus is fifty kilometres away on the shore of the Mediterranean sea in present day Lebanon. If the writer
walked these areas with Jesus, why does he confuse such facts? Zacchaeus is said to have encountered Jesus in Nazareth, while
the gospel according to Luke says this happened in or near Jericho (Luke 19).
7. Chapter 169 of this gospel portrays a European summer. This contrasts with the Palestinian summer where rain falls in winter and
fields are parched in summer, it is anything but green as portrayed in the text. According to the context, Jesus was in the
wilderness of Jordan where he certainly would not be enjoying beautiful European-type summer scenery.
8. Haggai and Hosea are two separate prophets whose revelations are separately recorded in two books in the Old Testament but this
gospel says that their story is related in the book of Daniel (Barnabas, chapter 185). His confusion concerning Bible references is
further demonstrated in chapters 165 and 169 where he mixes quotations together.
9. The writer claims that Jesus is not the Messiah and yet uses the messianic title "Son Of David" for him (Barnabas, chapters
11,19,21 and so on). In chapter 19 the primacy of Jesus is taught but refuted in chapters 54 and 55, where Muhammad is stated as
having the primacy at the last judgement.

In Conflict with Islam
The Qur’an expects a Muslim to believe in the books of God which he gave to Moses, David, Jesus and other prophets. According to
Islamic teachings, these books should in no way contradict each other. Muslims believe that if the Bible differs it must be because it has
been corrupted. Many Muslims think that the Gospel of Barnabas is in harmony with the Qur’an in its teaching about the crucifixion
and other matters. Therefore, they claim, it must be the one and only true Gospel, the original.
Here are a few important points about which the Qur’an and this gospel are not in harmony:
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1. According to some Muslims understanding the original Gospel descended upon Jesus. While the Gospel of Barnabas does indeed
claim that it descended into the heart of Jesus (Barnabas, chapter 10), it does not specify that Jesus received God’s words
precisely from a heavenly copy of the book. The writer does not appear to subscribe to this Muslim view of inspiration.
2. Christ is portrayed as having voiced and believed the Muslim creed, Shahada, "There is no God but Allah and Muhammad is his
prophet". This creed was not laid down until 600 years after Jesus. Even in the Qur’an it is never given as one complete statement
at one time.
3. This Gospel presents Jesus and his mission as being identical to that of John the Baptist in the role of forerunner to the Messiah,
who is Muhammad (Barnabas, chapters 42-44 and 220). The author has completely omitted John the Baptist and his ministry,
whilst both the Qur’an and the New Testament acknowledge John's prophethood and teach that he was a forerunner of Jesus.
Moreover, the Qur'an accepts Jesus as the Messiah but the Jesus in this gospel refuses to accept this title. In several passages this
gospel openly suggests that Jesus is not the Messiah (Barnabas, chapters 42, 82, 83, 96, 97, 198, 206).
4. This Gospel portrays Mary as giving birth to Jesus without pain (Barnabas, chapter 3) and that his birth took place in a shepherd’s
house or shelter. However, the Qur’an relates the pangs of childbirth, which drove Mary to cry out in pain and that Jesus was born
under a palm tree in the wilderness.
5. Many Muslims believe that Allah has sent 124,000 prophets into the world, but this Gospel places the count at 144,000
(Barnabas, chapter 17).
6. It tells us that God sent a group of believers to hell for 70,000 years (Barnabas, chapter 137), whereas the Qur’an says that God
would not harm a believer even so much as by the weight of an ant (Surah 4:40).
7. According to the teaching of this Gospel when the Tawrat became contaminated, God sent another book, the Zabur or Psalms.
When this was altered by people, God gave the Injil - the Gospel to replace it. This theory holds that when a divine book is
altered or corrupted, God sends another book. Consequently, when the Gospel was corrupted God sent the Qur’an. This raises an
important question with regard to the Gospel of Barnabas. If, as many Muslims believe, this is an unaltered version of the true
and original Gospel, then there was no need to send the Qur’an to replace it.
8. According to this gospel, there are nine heavens and ten hells (Barnabas, chapters 52,57,178). However, the Qur'an teaches only
seven heavens (Surah 2:29).
9. This Gospel teaches that Satan is the creator of hell (Barnabas, chapter 35), whereas the Qur’an teaches that God is Creator of hell
(Surah 25:11).
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10. In this Gospel, it is stated that before the last day there will be a fifteen-day schedule of step-by-step destruction (Barnabas,
chapter 53). It further states that on the thirteenth day the heavens shall be rolled up like a book and every living thing shall die.
All this is in clear contradiction with the Qur’an, which states that men will be alive until the last day (Surah 80:33-37). Nowhere
does the Qur’an mention the death of the holy angels, but asserts that they will still perform their duty (Surah 69: 15-17).
11. Jesus is alleged to have said that a man should content himself with one wife, whereas the Qur’an permits up to four wives (Surah
4:3; Barnabas, chapter 115).
12. In chapter 32, 66 and 67 of this gospel Jesus is reported to have said that offerings and sacrifices are not part of God's command
but are man made traditions. In other words this gospel denies that God ordered burnt sacrifices in the Torah. However the Qur'an
confirms that God did order the Israelites to offer sacrifices (Qur'an, Surah 2:67-72; Bible, Numbers 19:1-10).
It is obvious that although these two documents, and the people who support them, share the same theology concerning the crucifixion
of Jesus, there is very little else upon which their teachings coincide.

Conclusions
We have shown that the history and authenticity that Muslims attribute to the Gospel of Barnabas hold no credibility. Evidence from
history, and from the document itself, show that it could have been written no earlier than the fourteenth century. The writer of the
gospel could not have been the Barnabas of the New Testament. It is full of errors and contradictions and much of it is in conflict with
Islam.
This gospel of Barnabas is a prime example of what happens when a spurious work is subjected to critical review. When all the errors
and inconsistencies are considered, this gospel is exposed as a product of a ‘Pseudo-Barnabas’ who was never a first-century disciple of
Jesus nor been in the land where Jesus walked and taught.
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English text courtesy of "Into The Light"
Jesus In Islam | Common Misunderstandings | Islam 101 | Jesus 101 | Jesus in Qur'an
What do we know about the "Gospel of Barnabas"?: Muslims reject the true, authentic, and uncorrupted scriptures,
but they embrace false, corrupt, and forged scriptures. This is true of the "Gospel of Barnabas" this is widely
circulated among those who follow the teachings of Muhammad.
The "Gospel of Barnabas" in recent research: The Gospel of Barnabas is a medieval text that purports to be a gospel
written by Barnabas. In contrast to Jews and Christians, who respect the integrity of their respective sacred
scriptures, Muslims reject the writings of the divine prophets, claiming their writings have been corrupted. While
rejecting true and authentic scriptures, Muslims embrace corrupt and forged scriptures, such as Gospel of Barnabas.
The Medieval Gospel Of Barnabas: The text of the apocryphal gospel.
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